FOURTH PROPOSITION—ELEVENTH SESSION.

MR. CoNwaY, Chairman—The last proposition is this: The Scripturesteach that
the final punishment of the wicked will consist in the total extinction of their being.

Mr. Williams affirms,

Mr. Hall denies.

(Mr. Williams’ First Speech of One Hour.)

ENTLEMEN MODERATORS, RESPECTED FRIENDS:—-We have
shown you clearly from the scriptures of truth that man is a creaturs
formed from the dust of the ground; that he was made alive by the

impartation of the breath of life; that he became a living, breathing, thioking
creature. We have shown you as a result of this formation that it is possible for
a man that is formed from the dust of the ground to die and to be destroyed. We
have shown you in our last proposition that there are some men who live and die
like the beasts that perish and are no more and never shall be any more and that
therefore the absolute destruction of their being is a matter of fact. This class
has been referred to frequently in the previous proposition as those who ‘‘sleep a
perpetual sleep and shall not awake,” who shall ‘‘never have a portion any more
forever in any thing that is done under the sun’; who are ‘*dead and shall not
live, who are deceased and shall not arise, who have been visited and destroyed
and all their memory has perished;” that is the end of such and consequently the
destruction of their entire being has taken place.

But there are others to whom we have called your attention who have
become amendable to law, the law of the gospel; they are to come forth from the
death state when there shall be a “resurrection of the dead both of the just and
the unjust.” These ‘‘unjust” ones will receive their final punishment at the
tribunal of Christ and it will be the entire destruction of their being; and so after
that they will no longer exist in a conscious state.

Against this proposition our friend is here to affirm that instead of God
destroying the wicked. they are to be preserved alive eternally. He will want
you to believe that it is the purpose and plan of God, prearranged from eternity,
to preserve the vast majority of the human family in writhing torture through
the countless ages of eternity yet to come. I want you to believe that God’s plan
and purpose is that the wicked are to perish; that the time shall come when
“God shall be all and in all,” and his glory shall fill the earth as the waters cover
the sea. That is the issue. My proposition affirms the utter and absolute de-
struction of being of all those who are wicked and found unworthy of having a
being at the judgment seat of Christ.

We shall also see, in addition to this, that when Christ returns thera will be
nations of the earth alive on the earth, referring to which time the prophet Isaiah
says, that ‘*darkness shall cover the earth and gross darkness the people” (Lsa.
1x.). Referring to the same time the prophet Daniel says that *‘there shall be a
time of trouble such as never was since there was a nation” (Dan. xii: 1). When
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the Lord comes to take to himself his power and reign, these nations “will rage,
and they will imagine vain thipgs” (Ps. ii.); they will say, “Let us break thgir
bands asunder and cast their cords away from us.” This will be the uprising of
the people on the face of the whole earth, rebelling against Christ, not knowing
that he is the Messiah. Then it is said, *[ will set my king upoan my holy hill
of Zion,” aud that he ““shall rule them with a rod of iron; he shall dash them ia
pieces like a potter’s vessel.” HHere then is the destruction that shall overtike
the rebels against Christ when he appears to establish his kingdom. These
rebels will not have been raised from the dead; they will be alive when he comes,
and inasmuch as they rebel against Christ and his sovereign power, he will break
them in pieces like a potter’s vessel.

This is my conclusion that I shall show to the seriptural, that the final end
of the wicked will be their absolute destruction. The guestion then is, Are the
wicked to be preserved or are they to be destroyed ? Would it be amiss for me to
ask the question. Why should God wish, why should God plan, why should God
prearrange, why should it be His desire to preserve wicked rebels unrepentant,
unrepentable. sinful, degraded beings? Why do you, my friend, wish to have it
80? do you preserve anything that is obnoxious to you ? anything that annoys
yon? anything that interferes with your happiness and that is vufit to be pre-
served, if it i3 in your power to destroy it? Where you have control over any-
thing that is a nuisance to you, do you preserve it? If you have a dog that is
a very wicked, mad creatura. that kills your sheep and bites your children, do
you preserve the dog, or do you get rid of it, so that thereby you need not look
upon a creature that is obnoxious in your sight and a danger to life and property?

God is wise and just and good and powerful ; he has power to destroy the
wicked and he will destoy them. They do not deserve to be preserved: they do
deserve to be destroyed inasmuch as they are obnoxious in his sight. It isonly
His forbearance that allows them this fleeting life. Has he arranged to preserve
eternally that which is obnoxious in His sight? or, in His wisdom. His gondness
and power, has he arranged that they shall be forever blotted out of existence ?
You remember that the sentence in the garden of Eden was, ‘‘In the day that
thou eatest thereof thou shalt surely die.” You remember the serpent eame
along and said, “*Has God said, that in the day that thou eatest thereof thou shalt
surely die? Yes. Well, the serpent said. * You shall not surely die,” you “shall
become as gods.” Now what were the gods referred to here? All the gods who
were known of then were angels, for the angels visited the garden of Eden. Yeu
remember Adam hid himself behind the trees of the garden from the presenoce of
the angel. These were the angels referred to, no doubt, and ealled, as they are
in other seriptures, gods; and therefore the serpent savs, Instend of dying you
shall become like these gods. Now did they become like the gods ? My friend
has endeavored to prove to you that they did net have to hecome like gods,
that they were made like them when they were created. The serpent, how-
ever, did not go back gnite as far as my friend. In what sense did he mean
they would become as gods? One sense was they would become as gods know-
ing good and evil. but there was surely more than that implied in it. “You
shall not surely die”” by eating of this forbidden fruit, but you shall become as
gods; you shall live forever. My friend says that man. though wicked. is to live
forever like the gods. That is exactly what the serpnet said. Now when man
bad partaken of the forbidden fruit what was done with him?® Listen! ¢ Lest he
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put forth his hand and take also of the tree of life and eat and live forever’—
that is, perpetuate his life now in a state of sin—they drove him out of the gar-
den of Eden. The Bible says, Christadelphians say, 1 say that God succeeded in
his purpose of preventing the perpetuation of sinners by driving man out of the
garden of Eden and away from the tree of life. What was his purpose in cast-
ing our first parents out ? To prevent man from perpetuating his life in a sioful
state. Did He succeed? No, according to my friend's theory, if evil men
are to be preserved through the countless ages of eternity, God did
not succeed. After he had driven man out of Eden what was man?
A creature God had given up to destruction or one destined to be
eternally preserved? You will see that the real purpese of God was to
drive man out of Elen lest he take of the tree of life and eat and live for-
ever. Where did he drive him ? out of Eden where all would perish if not rescued
by the gospel; perish we shall if we do not believe the gospel, and if we are res-
cued for a time and then become unfaithful we shall at last suffer the second
death. In that case our first death would be temporary; but our second death
shall be eternal death, not eternal life in misery. Tbat iz where the difference is
between myself and my friend.

Now I had better call your attention to what the Scriptures say. They
should bave the first place, and I will quote a number of scriptures at the
start. 1 will do this for two reasons; to give my friend time to examine them, as
I do not want to reserve any for my last speech und take bhim unawares, I will
read them now and then he will have time to examine them if they are capable
of being shown in a different light.

Job xx: 4-8, “Knowest thou not this of old, since man was placed upon the
earth? that the triumphing of the wicked is short, and the joy of the hypocrite
but for a moment ? Though bis excellency mount up to the heavens, and his
bead reach unto the clouds; yet he shall perish forever like his own dung; they
that have seen him shall say, Where is he? He shall fly away like a dream
and shall not be found: yea, he shall be chased away like a vision of the night.”

Psa. xxxvii: 38, “But the transgressors shall be destroyed together; the end of
the wicked shall be cut off.”

Psa. xxxvii: 10, “For yet a little while and the wicked shall not be’’; they shall
have no being is what my proposition says; ‘‘yea thou. shalt diligently consider
his place, and it shall not be.” I have affirmed that their entire being shall be
destroyed, and liere David affirms the same thing. If the wicked are not to be
found. then they have no being; their entire being has been destroyed. ‘‘Thou
shalt diligently consider his place and it shall not be.”” What can this mean ? It
certainly cannot mean that the place) where the wicked lived sball pot exist!
Suppose you Have a little towu in Kentucky and nearly all the people there are
very wicked people; now that little town is the place of those wicked people, aud
in speaking of tbem we say, ‘Yet a little while and they shall not be:; thow
shalt diligently consider their place and it shall not be.” That certainly would
not meun that the little town, or the ground on which it stood, should not be.
‘What then does the Psalmist mean by this? He means that there will be no
place where it will be possible to find the wicked; therefore they will be out of
existence and their eutire being will be destroyed. If the place of the wicked be
& burning hell specially prepared. created and arranged for the very purpose my
friend claims; if God has in his plan from the beginning created a burning hell
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just as literally and really as he has heaven above, if this is the place that is
especially arranged to hold the vast majority of the human family, then that
place, according to my friend’s horrible creed, must be prepared forever. Let
me put my friend’s idea into the words of the Psalmist: “Yet a little while and
the wicked shall always be: yea thou shalt diligently consider his place and it
shall always be.” That is how it ought to read to satisfy my friend; but how does
itread ? ‘‘Yet a little while and the wicked shall not be; yea thou shalt diligently
consider his place and it shall not be.” You will not find any place for them, be-
cause God will have destroyed every enemy, even the last enemy, which is
death. You know very well that when the Jast enemy is destroyed every other
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enemy is destroyed. You cannot talk about destroying the last enemy until you

have destroyed every enemy but the last. And. mark you, it is the last enemy
that shall be destroyed. not preéerved; destroyed is the word. I need not waste
my time defining to you what the word ‘““destroyed” means. I have no doubt
that the word destroy sometimes means destruction of character, and that a man
might be said to be destroyed when his character is destroyed, but when the man
is destroyed literally the man is destroyed; wherever you read of the destruc-
tion of a thing you mean the destruction of the thing spoken of ; therefore
there is no difficulty about this if we take words to mean what they say.

Psa. xxxvii: 20, “But the wicked shall perish, and the enemies of the Lord
shall be as the fat of lambs; they shall consume; into smoke shall they consume
away.” It does not matter, my friend, whether you are speaking of the body or
your *‘immortal spirit”; if there is such a thing a3 your ‘‘spirit entity,” and that
is the ememy of the Lord, or if it is a moral entity, you cannot escape the power
of the passage. My friend will admit that the wicked “immortal souls” he
believes in are to be enemies of the Lord and notice what shall become of these
enemies of the Lord, whether they are bodies or souls or spirits, or what not; if
there is one man inside of another or four men or one hundred men; they, spirit.
body or soul, call them what you like, are ‘‘enemies of the Lord.” If the
soul is the enemy of the Lord and the body is an enemy of the Lord, the
question still is, Where are they going? What is to become of them ? Listen!
“The enemies of the Lord shall be as the fat of lambs ; they shall consume; into
smoke shall they consume away.”” Why such a comparison to the fat of lambs? It
is a reference to the fat of victims burned on the altar. Did the same fat of the
lambs continue to burn always and never cease to burn? Or did it burn up en-
tirely and disappear ? That is a question for you to consider. The enemies of
the Lord are compared to the fat of lambs; if you take fat and put it in the
fire, do you think the fire will preserve the fat? Of course not; I will not insult
your common secse by dwelling on that point. Now the Psalmist says that the
enemies of the Lord shall be like the fat of lambs; in what particular? In what
sense? They shall consume just like the fat. If these enemies are ‘* immortal
souls,” then they shall consume like the fat of lambs; if they are ‘immortal
spirits” they shall consume like the fat of lambs, if they are mortal bodies they
shall consume like the fat of lambs; whatever they are and wherever they are,
they shall consume like the fat of Jambs. Does that prove my proposition ?
I leave it to you as common sense men and women.

Psa. cxlv: 20, **The Lord preserveth all them tbat love him, but the wicked
will he—what will he do with them? Will he preserve them too? Is that it? Oh
yes, my friend will say, he will preserve the wicked just as long as he will pre-
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serve those he loves ; the only difference is e will preserve the one in the burn-
ing fires of hell, and he will preserve the other basking in the light of heaven.
This is what my friend says; I will read what the psalmist says: **The Lord pre-
serveth all them that love him.” There is a reason for that; is there any reason
why he should preserve those who hate him? Let us be reasonabie; is there any
reason on the face of the earth or in the heavens above why God should preserve
them that hate him? Again I will read the verse: “The Lord preserveth all
them that love him, but all the wicked will he destroy.” How many? _All of them,
whether you call them bodies, souls or spirits, whether inside of each other or
outside of each other.

Now we do not need to stop here to quibble about the definition of this word
destroy. Common sense gives you the correct idea of its use in such language as
this. It is placed in contrast with another word, aud the contrast will help to
determine its meaning. Here is one class on the one hand and these he will pre-
gserve. The word destroy is antithetically placed against the word preserve. Surely
he does not preserve those on the left hand as long as he does those on the right.

Psa. civ: 35, **Let the sinners b3 consumed from off the earth and let the
wicked be no more;” That is bow this book reads. Mr. Hall’s book—not his own
writing, but by one of his bretbren—reads, that sinners will be preserved in hell
just as long as saints are preserved in heaven. That is what the author of this
book says; that is what Mr. Hall believes; what does God's Word say? ‘Let the
sinners be consumed from off the earth, and let the wicked be no more.””—let them
have no more being. That is what my proposition affirms; it needs no further
elaboration.

I1. Pet; ii: 12, “But these as natural brute beasts, made to be taken and
destroyed; speak evil of the things they understand not; and shall utterly perish in
their own corruption.” Why, actually then the Scriptures speak of some men as
brute beasts! When my friend asked me if I believed all men were on a level
with the beasts, I bad to answer only some men. There are thousands of men
who have reached a level lower than the beasts of the field. Now we have the
apostle’s testimony, “But these as natural brute beasts, made to be taken and—
preserved? Isthat it? Listen to what God says, my friend, ** made to be taken
and DESTROYED.” What kind of men are they, Peter? Mr. Hall says they
are ‘* immottal souls ; » partakers of God’s very nature. Preposterous! Well, [
do not care if they are “immortal souls,” Peter says they will utterly perish in
their own corruption. Whatever they are and wherever they are, they will
utterly perish in their own corruption.

Oh, but look here, says our friend, what about the text that speaks of the
rich man and Lazarus, and of the Scripture that tells us of the worm that dieth
not and the fire that is not quenched? We will make all allowance in this speech
for poetic language, and symbolic language, and figurative language and literal
language. We will take up the question of ‘‘unquenchable fire”” for a moment.
Jer. xviii: 27, “I will kindle a fire in the gates thereof and it shall devour the
palaces of Jerusalem and it shall not be quenched.” What is the work of unquench-
able fire? Suppose this whole town is on fire, and you say the fire is unqueucha-
ble; it can never be guenched ; do you mean it will always be burning and that
the town will be preserved in the fire? or do you mean that it will utterly destroy
your town and that it cannot be quenched? So then the tire that was kindled by
the Romans in the gates of Jerusalem burned down the temple and there was no
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power on- earth that could quench it. Now apply that to the wicked: “He will
gather his wheat into his garner.” That is what you do with wheat, what do
you do with the chaff? Do you gather and preserve your chaff? He will burn up
the chaff with unquenchable fire. Who are the chaff? Youa know they are the
wicked. I do not haveto tell you that, do I? Does it say, The chaff will be pre-
served in unquenchable fire? He will burn up the chaff in unquenchable fire.
Does that mean that the fire will always be burning and never burn out, or does
it mean a fire that cannot be quenched and therefore will burn until it absolutely
devours its victims?

*It is better for thee to enter into lifemaimed than having two hands, or two
feet to go into hell, into the fire that never shall be quenched.” The word hell
there i3 Gehenna, and Gehenna is the valley into which the carcasses of crimin-
als and the refuse of the city were cast and where the fires were always barning
according to law. What the fire did not burn the worms devoured; the worms
and the fire devoured the carcasses. *“ Where the worm dieth not and the fire is
not qnenched.” What doesthat mean? The worm did not die, therefors its vic-
tims were devoured. That is the force of the phrase ‘‘the worm dieth not ’—
the certainty of its devouring its victim. What now do you learn from the fact
that the fire shall not be quenched ? You learn the certainty that the victims
cast into hell, Gehenna, will be devoured by the fire. Therefore in the face of
this shall we conclude that the victim of the fire and the worm shall be preserved,
or shall we couclude the opposite of that, the certainty of their being devoured
and destroyed? Now this word Gehenna is the name of the valley of Hinnom,
where they offered little children and burned them in the fire in sacritice to a
false god, and where criminals among the Jews were cast. The Jews looked
upon it with horror. And when Christ comes to punish his enemies, and when
the time of trouble such as never was since there was a nation comes the wicked
will be cast into Gehenna. The prophet says that all nations shall come up to
Jerusalem to do homage to Christ, and then they shall look into Gehenna, into
that wbich in our translation is-called bell, and there they shall ‘*see the car-
casses,” not “immortal souls,” “of the men that have transgressed, where the
worm dieth not, and the fire is not quenched ” (Isa. 1xv:), because the worm will
surely devour and the fire destroy.

When the Lord said, “I will send out my sword against all flesh, and
it shall not return any more” (Ezek. xxi: 8), are we take it to mean that the
sword would always be slaughtering? A When he says, ‘‘ L have sent out my
word and it shall not return unto me void,” what does he mean? He tells
you; “it shall accomplish that where unto it is semt.” So then when the
sword was sent out, it accomplished that for which it was sent—utter and
absolute destruction. So the sending forth of a sword never to return is an
expression to show the certainty of destruction by that sword, just as the kind-
ling of a fire never to be quenched shows the certain and utter devouring of its
victims, and the undying worm shows the devouring of that upon which the
worm preys.

I want to call attention to a few other points now. I will begin with the
word sheol. My friend has called attention to the fact that the word sheol
means the death state and not any particular grave. I will give you a place
where I leave you to judge whether it is a state of misery such as my friend
thinks the rich man was in literally, in the parable of the rich man and Lazarus.
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When supposing that his son Joseph was dead, Jacob refused to be comforted
for he said, *“ I will go down into the grave unto my son mourning.” The word
grave here is from the Hebrew word sheol, which in other places is translated Hell.
Let us read hell here, with my friend’s view of hell in mind, and we make Jacob
say, “I will go down into hell (torment) unto my son mourning.” I will not
allow you, my sons, to comfort me; I am going down to hell, to my son. Did he
believe his son Joseph had gone down into a burning hell? He used the word
sheol, the very word my friend uses for his burning hell. He believed Joseph
had died and had gone into sheol, the death state, and that he was dead there,
not alive. As my friend even admits to you, it is the death state and not the liv-
ing state. Now Jacob said, It is of no use to try to comfort me; let me die; “Let
my grey hairs go down with sorrow to sheol.” Would bis grey hairs go down to
my friend’s burning bell? Does the “‘immortal soul” have grey bairs to take to a
burning hell? No, my friend says his grey hairs would not go to hell but to the
grave. What is this Jacob is speaking of? Let my grey hairs go down with sorrow
to sheol? What is this sheol? It is the death state, and in the death state he would
be in the grave.

Again we have another, Gen. xlii: 38, “If mischief befall him in the way
which ye go, then shall ye bring down my grey hairs with sorrow to the grave—
sheol.” Bring down his grey hairs with sorrow to hell would be the reading if
our transiators had given the same word here they do elsewhere.

1. Sam. ii: 6, *“The Lord killeth and maketh alive; he bringeth down to sheol,
the grave,and bringeth up.” There is death amd resurrection, going into the
grave and coming out.

1. Kings ii: 6, “And let not his hoar head go down to the grave—sheol—in
peace.” Here is a wicked man of whom it is said, “Let not his hoar head go
down tohell in peace. He was to be punished in this life. Could a man go down
to a burning hell in peace? No, but he could go down to the grave in peace, could
he not? In that very case you have the word sheol translated grave. He was
not going to let him go down to the death state, to the grave, in peace.

Job xiv: 13, “O, that thou wouldst hide me in the grave—sheol:” Now just
imagine for a moment that the word sheol here represents a burning hell, and
try to persuade yourselves that Job cried out, O, that thou wouldst hide me in
helll When Job was passing through the excruciating pain and torture he was
then enduring, he cried out that it was preferable for him to die than to live in
that state, and he besought God to hide him in the grave and keep him there in
secret till thy wrath be past, and theua to call him ont of sheol, out of the grave.
and I, he says, will hear and answer thee, Therefore he says, *‘I know that
my Redeemer liveth, and that he shall stand in the latter day upon the earth,
and though after my skin worms (in sheol) destroy this body, yet in my flesh
shall I see God.” There is hope then of resurrection out of sheol. The psal-
mist said that the Saviour’s soul should not be left in sheol. My friend told
you that the Saviour!s soul went up to heaven from the cross; here it is
said that his soul was not left in sheol. The Greek word in the Septuagint is
hades, the word you have when you come down to the New Testament. Hades
in the Greek is the same as sheol in the Hebrew. The Old Testament was
written mostly in Hebrew, and where sheol is used in the Old hades is used in
the New, as you will see from Peter’s quotation of this passage from the Psalms.
Paul tells us what this hades is that has been spoken of here. He says, ‘O



]
g
Qo
]
<
<
Eﬂ
b
Bt
1]
3
.
r
o
-
B
B
w
=]
5]
o
B
»:

Ao bl arlian T bl cd e @) MY e e Vimen T AT n e e P Y. N - DR S
dcatil wWLCIE 1y Lhy suiag’l U grave, wlere I1s L1y vicuolry, alud wne wora 10r grave
here is hades in the Greek. So in the resurrection we come out of the grave, out

of $Sheol, out of hades, not out of a burning hell such as my friend is fighting
for. But some go down to sheol who never come ouf, and those who do come
.out and are proven ‘‘unjust” at the judgment, having been found unwortby,
suffer the second death, and go back to sheol and **sleep a perpetual sleep and
shall not awake.” Because “the wicked shall not be ; yea thou shalt diligently
consider his place but it shall not be.”

Now I will quote from Job xvii: 18, ~If I wait the grave is mine house "'—
sheol is mine house. Where will you go when you die? *Sheol is mine house;"
I have made my bed in the darkness—the darkness of the grave.

Psa. xxx: 3, “O Lord, thou hast brought up my soul from the grave.” Is
that an “immortal soul” brought up from the grave, I wonder? Then souls go
into the grave. *‘But thou hast brought up my soul from the grave,” in doing
which he had prevented him from dying and going into the death state. If he
had gone down to sheol where would he have gone? Into the grave. How do
you know? Because Hezekiah says, “Thou hast in love to my soul delivered it

. . o A ) "
from the pit of corruption. What is this pit, Hezekiah? Answer—*For the

grave cannot praise thee.” That is the pit, the grave, or sheol.. This is where
men go when they die.

Psa. xlix: 13, ““Man that is in honor abideth not. he is like the beasts that
perish. Like sheep they are laid in the grave; death shall feed on them.” Now
let me read the Hebrew word, *‘Like sheep they are laid in the grave—sheol.”
Are sheep ever laid in this dreadful place my friend talks about? There are no
sheep there, but here the psalmist says that the wicked go down to sheol, hell, the
grave Mke sheep, and death shall feed on them.”” Oh no, my friend will tell you,
death shall not feed on them, they shall be preserved; they shall not die; they
will be more alive when they are tossed about in the flames of hell than they
ever were here. ‘“But God will redeem my soul trom the power of the grave,”
which means that he will not redeem them, who like sheep are laid in the grave,
from the grave, because they go down into sheol, into hades like sheep for death
to feed upon them. Do you believe in the resurrection of sheep? Is it the
destruction of the eutire being in the case of sheep? Will that be the destruc-
tion of the entire being of those who are laid in the grave like sheep, if we take
this comparison ? I will ask, does my friend believe in the destruction of the
entire being of sheep ?

Perhaps he might want to say a Jittle about the question of annihilation.
Sometimes this is raised. They say God cannot annihilate anything. Let us
discriminate. Can you annihilate this book or this chair, or a horse or a tree?
Oh, some one will say, no, we cannot, because we cannot ananibilate matter, the
atoms of matter. I grant you cannot annihilate the atoms of matter. That
tree is composed of atoms of matter. You can annihilate the tree, but you can-
not annihilate the atoms of matter of which it is composed; the atoms of matter
will go into other forms, but the tree, where is that? The tree is annihilated;
the chair is annihilated, the horse is annihilated. So when a man goes down
intosheol like the sheep and has ceased to be, there is no place for him. He is gone
to form other parts of nature. It issaid, the atoms of matter remain, true but
the atoms of the tree after the tree is annihilated are not the tree, so the atoms
of a man after the man is annihilated are not the man. So then in this question
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of annihilation you must see the difference between the annihilatior of atoms of
matter and the annihilation of an organized being.

Now then we come to Hosea xiii: 14, “*I will ransom them from the power of
the grave, I will redeem them from death . . O death, I will be thy plagues !
O grave, [ will be thy destruction.” Compare this with I. Cor. xv: 55, “*O death,
where is thy sting? O grave where is thy victory?” The grave will have no
more power after that. In Hosea it is sheol, in L. Cor. xv it is hades.

Eccles. ix: 10, **Whatsoever thy hand findeth to do, do it with thy might, for
there is no work nor device nor knowledge nor wisdom in the grave—sheol—
whither thou goest.” In sheol whither thou goest. That is what Solomon says
in relation to sheol. Why? Because sheol is the grave, the death state, and in
death there is no remembrance.

Psa. xxxi: 27, ““Let the wicked beashamed and let them be silent in the grave—
sheol. When one goes down into the grave, he goes down into silence. This
word is sheol, and if it meant the hell my friend is tighting for it would be fooi-
ish to talk about silence there.

Ezek. xxxii: 27, ““And they shall not lie with the mighty that are fallen
with the uncircumeised which are gone down to hell with their weapons of war.”
Gone down to sheol with their weapons of war. “They have laid their swords
under their heads.” There are men going down to hell and their swords are laid
uander their heads. What kind of a hell isthat? Sarely not the hell my friend is
going to try to prove to you, where men are tortured eternally. When they
buried a warrior in hell they sometimes put his sword under his head, just as
when our soldiers are buried they lay their weapons of warfare by their side, but
they never took their swords to the hell my friend is representing here.

This word hell, where did it come from ? I could give you authority after
autharity, from Dr. Adam Clark and many others that it means the receptacle of
the dead, invisibility, the grave. In the part of the world I came from, South
Wales, this word is in common use to-day. If they make a furrow in the ground
to plant potatoes in they say, * Go and helly the potatoes.” And when they
gather the potatoes out of the field they put them in a repository where they are
kept through the winter, the process is to throw dirt over the great heap and they
thus ‘““helly the potatoes.” Does that mean that they put those potatoes in hell ?
Yes, if you know what ‘‘hell” means. An invisible state. To be buried out of
sight. They bury their potatoes, put them in an invisible place to protect them
from frost. Invisibility is what the word hell means. You would hear it used in
this way in parts of England, Lincolnshire, for instance. When they bind a book,
putting the cover on the book was termed hellying the book. They did not put
the book in my friend's hell though. Therefore when a man goes down into
hell, according to the Bible, he goes down into the grave, into the unseen. The
word has been adapted to its present usage by theologians. It ought never to
have been given for Gehenna. If you take the Revised Version,the Amerfcan
revisers objected; the English old fogy fellows did their ntmost to keep it in the

new translation and save their hell. They thought this word Gehenna ought to
be rendered hell. The American Board decided to compromise, and wherever
they came to the word Gehenna, they said, You shall have the word hell in-the
text, kut we will put a foot note calling attention to the fact that the Greek word
is Gehenna, so it might be known that this does not refer to a burning hell but
to the valley ef Gehenpa.
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This proposition involves the question of man, his nature and his destiny—
all the questions we have hitherto discussed. My friend has been making a com-
parison all the way through. I am pleading for justice and for reason. There
is no earthly or heavenly reason why some creatures should be preserved. They
are unfit for heaven; they are unfit to be preserved anywhere. My friend has
made many comparisons about brutes,and about beasts. He has made them all
‘‘immortal spirits” and he says these immortal spirits are more capable of being
wicked than if they were not immortal spirits; therefore he says they must be
preserved.

Now come with me and we will take a walk down on the river bank. As we
walk along, behold, there is a mother down there holding her tender infant
in her loving arms and hugging the little darling to her bosom. She strolls along
by the bank of the river and and after awhile she puts the little one down
on the bank to play and prattie and bathe in the rays of the health-giving
sun. Presently a man comes along, he is a human being, but, unfortunately, the
poor creature is idiotic, and therefore irresponsible and in the idiocy and ignor-
ance of bis “immortal soul,” which my friend believes God gave him, or failed to
give him, at his birth, he snatches the dear little one and dashes it in the
river. The mother is terror-stricken, and in the agony of a mother’s heart
she rushes toward the river and attempts to rescue her darling child, but that
poor idiotic “immortal soul” holds her back. *“O my child, my darling babe,”
she cries out, ‘* You wretch, you wretch, let me save my dear little one!” But
the wretched “immortal soul” dashes her back and looks into the river to see the
struggling babe and laughs, “*Ha! ha! Hal ha! The child is sinking. The broken
hearted mother is in pangs, and all hope to save her darling seems gone, and still
this idiotic “immortal soul” laughs and gleefully gesticulates. Now look ! look
here! see this noble newfoundland dog coming along! He dashes down the
bank of the river, he springs into the water, snatches the little one and proudly
brings it safely to shore. Which ‘“immortal soul” will you have, the ‘“immortal
soul” of that sensible dog, or the “immortal soul” of that poor idiot? Which is
the better of the two? There is not a soul here who cannot answer that question.

Now you see that in some cases there are human beings not as good to you
as dogs. If it were a question of preserving one or the other of these, which
would you rather preserve, that noble newfoundland dog that saved the
little one to the broken-hearted mother, or the miserable, wretched, unfortunate:
idiot who knew not as much as the dog ? Then I want to ask you if there was
an “immortal spirit” in that idiot why did it not teach him better than to
snatch the little babe and throw it into the river ? Will my friend have the
boldness to tell us that God gives some humuan beings idiotic and savage
‘“‘immortal souls? Do not charge God with folly.

There are various phases of this question for you to consider in this matter,
and when you consider them in the light of Seripture and reason we have no
doubt you will conclude that the Bible teaches what the Christadelphians bave
been advocating for forty or fifty years in this country, beginning with the noble
Dr. Thomas. I have called your attention to a case of one idiot. Alas! there
are more than one, they are not all as excusable as this one. There are multi-
tudes of idiotiec, degraded, brutish, devilish creatures in the world. Now the

question is, will they be preserved or will they be destroyed? Why preserve
them ? T leave you to answer.
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Now then we come to the Scriptures again; we find there evidences of a pre-
paration for the time we have been trying to keep before you all through this
discussion, when every evil that is brought into the world through sin shall be
eliminated. We begin at the beginning; then what wassaid ? ‘*Everything was
very good.” There was no devil there yet; there was no sin there yet, nor sor-
row nor suffering nor tears. God did not create a devil nor idiots nor savages.
He did not create man in a state of sickness, sorrow, pain and death. KEvery-
thing was *‘very good” and everything was given to contribute to the happiness
and welfare of man who was called “very good.” How was it things came’to
be very bad? Because man sinned and through it wreck and ruin have fol-
lowed in its track. It is nearly six thousand years now since sin marred the
handywork of God, and this tide of evil has been rolling on, rolling on. Are you
aware how many heathen there are in the world compared with the more enlight-
ened? There are many millions of beings and multitudes of generations that
have passed into death during these six thousand years, a great company, millions
you cannot count, which, according to my friend, are still preserved writhing in
the torture of hell, and that is going on and on and will go on and on eternally.
Now Iask you, when we come to the winding up of affairs on this sphere, what
shall we have, a very good state of things or a very bad state of things? We
started out with all things “very good.” There was no hell, and no sin, and no
devil and no torture; but when we have finished the plan of God, according to my
friend, you have billions upon billions and trillions upon trillions of writhing,
tormented ‘“‘immortal souls” who are doomed to continuance of torture as long
as the untold ages roll, while oaly just a few who have been snatched as brands
from the burning, are basking in the bliss of a heaven in sight of the horrors of
a hell. . Surely this spectacle presents the last state as worse than the first; but
perish, forever perish, the thought of such a doctrine of heathen and cruel dogmas

which should long since have been chased back into the darkness of the savage
ages whence it came. [Tume called.]

FOURTH PROPOSITION—ELEVENTH SESSION.
(Mr. Hall’s speech of one hour.)

GENTLEMEN MODERATORS, LADIES AND GENTLEMEN:—I feel that I can
voice the sentiments of this large audience this morning in saying that we should
not forget a feeling of gratitude to the Father in heaven. It occurs to me that a
suggestion.of our dependence and the maintenance of a spirit of humility and an
acknowledgement of divine providence should always be recognized as-one of the
important impressions to be made on our hearts when we have met together as
we have to-day, and as we have been doing from day to day during the debate
every morning fresh from our beds of slumber. It is proper that we should keep
in mind God’s blessing upon us who gave us his word, who gave us this oppor-
tunity to study it.

I am very glad to greet you this morning under the circumstances. My
brother is in the affirmative. He has made a statement that comprehends much..
His speech is partly in reference to this subject, and partly in reference to other
subjects. He has been able in the main to put in the length of the minutes as they
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went by. He affirms before you this morning that there is ming a time when
God will punish a portion of the human family with total destruction; there is to
be an entire extinction of their being.

You will recognize the fact that my brother stands in relation to this ques-
tion in a peculiar light, because he has always affirmed during the debate the
practical extinction of the entire human family. According to the argument
that has already been before ns, at death everything that constitutes man passes
into a condition of extinction. So the brother really has, during the debate, in
the various lines of thought he has presented, affirmed that there is a total
extinction of the human family. I wonder why in the name of seose, since
God has extinguished the whole business, why not let us sleep and be done with
it! What is the need of calling up the wicked to have them destroyed ?
Especially why should God bring out any of these people to extinguish
them the second time? He proposes to let off these savages, these
heathen, and all those people who have never heard of the gospel, that
haven’t heard the law, and that don’t know the commandments of Moses,
by just letting them die and be done with it and end their existence. Andin
his view everybody that has sought to be religious, that has become Christa-
delphians or Baptists, anybody that has believed in Christ, if they are overcome
by temptation, if something or other inherent in their nature and which they have
no ability to subdue, leads them away, and they go down to the grave lamenting
their mistake, yet God calls them back to life again, and punishes them for
their slight mistake, and allows the grossly wicked to quietly sleep on
forever | Why does God preserve these wicked ? They have made this compara-
tively slight mistake—why did not God let those sinners remain dead? He has
extinguished them utterly in death, as he tried to prove in a part of his argu-
ment. Why does God want to preserve these—raise them up for the purpose
of giving them another sentence of and destroying them twice?

On this point we are agreed; there is going to be a day of judgment; that
Jesus Christ will return to this earth, and that all the nations of the earth will be
gatbered before him, and it will be such a time of trouble as we never have seen.
He says there will be left nations here and they are going to be taught to fear the
Lord. We agree on that. These will be on the earth the dead and living both,
those that have been dead and those amoneg the dying. The judgment is going
to determine that some people have got to be punished; some are going to be
blessed, and some are going to be punished. The point is, what is that pun-
ishment? 1 say that the entire human family will be present. I believe, like
John did when he looked forward and saw the judgment seat, and all the dead,
small and great, were present.

The brother proved this morning that hades involves the grave; well, the
grave and death and the sea give up their dead. I believe they will all be there;
he don’t, but we are agreed at least that some will be there. Now the ques-
tion is, What kind of punishment is going to be inflicted on them? He says it
will be total extinction; I say it will be destruction, but not in the sense of total
extinction. Can it be said of a man that he is to consume and still not beutterly
extincet? Can it be said of a people that they are destroyed and yet any of those
people remain ¢ You see the force of this argument is going to depend om the
definition you give to those words, destroy, perish and consume. If these words
do not mean ahsolute extinction, they do not prove my brother’s proposition.
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Now just for the sake of the comparison let us turn and see if God’s word is
intending to express utter extinction whenever it uses these words, destroy, perish,
consume. I want to call your attention to Acts xiii: 41, “Behold ye despisers
and wonder and perish, for I work a work in your days, a work which ye shall in
10 wise believe though a man declare it unto you.” Here are wicked people.and
they are listening to a man preaching, and while looking in their faces Paul an-
nounces the fact that they *“behold and wonder and perish,” and there are the
folks living and breathing still, and listening to a man talk while they perish.

Paul says, *“Though our outward man perish yet our inward man is renewed
day by day.” Did his outward man perish? He said it did. My brother says
that if a thing perishes it is utterly extinct. We agreed on the other propo-
sition that the outer man represented the body, and Paul says it is per-
ishing every day. Is it extinet® It could not have been, for Paul kept on
preaching and writing afterwards. If this is what extinction means then 1
really believe we can have people perish just like the brother read it from the
declaration of Isaiah and the Psalmist and Job, and still have something left.

1L Cor. ii: 15, “For we are unto God a sweet savor in Christ in them that
are saved and in them that perish.” Some are saved ? Yes. And somse perish ?
Yes. A sweet savor to both ? Yes. It would seem that some who ‘*perish” are
still able to appreciate gospel truth.

“With all deceivableness of unrightecusness in them that perish because
they receive mnot the love of the truth.” Now, here they are counted as
perishing and a message is delivered to them that they might be saved. They
were congidered as perishing and yet they were alive. I would just like to have
this examined by my friend. I have taken time to look up more than forty others
like that to prove that the word ‘‘perish” does not carry with it the idea of total
extinction. I am going to show you my dealing directly with it. I want first
$o deal with what is essential to the subject.

Let us see about the word destroy; does it mean total extinction ? Iua Job
ix: 22, ““He destroyeth the perfect and the wicked.” You have got the whole
thing there; and Job said it. Mr. Williams could not find anywhere except where
the wicked were destroyed. ButI find him where the perfect and the wicked
both are destroyed; are they both extinct? Then you might just as well give up
the whole thing; you will never get there.

Job xv: 5, *‘I will bereave them of children; I will destroy my people.” God
says he is going to destroy his people as well as the wicked. Does the word
destroy there mean to become extinet ? He is trying to prove to us that God’s
people are going to be saved, and God says they are going to be destroyed. What
does the word destroy mean ? It simply means God’s divine judgment coming
on them; that they are going to be punished in consequence of wrong doing.

Jer. xxiii: 1, *“Woe be unto the pastors that destroy the sheep of my pasture.”
What pasture? God’s pasture. Don’t you remember the passage the brother has
been on that has so mach to say about sheep until the whole debate smells like
mutton? Here are sheep, and these sheep are the Lord’s people, and he says the
pastors of these sheep destroyed them. Are they going to die like sheep and be
done with it ? What a mistake a man makes to take some specific line of thought
in God’s word and found a theory upon that without inquiry and comparison !

Hosea xiii: 9, ** O Israel, thou hast destroyed thyself, but in me is thine help;”

Israel has done destroyed itself, yet the brother is boping he will in some way get
the Jews back to Canaan.



224 THE BALL-WILLIAMS DEBATE.

Job xix; 10, ““He hath destroyed me on every side, and I am gone.” Thereit is.
Job is destroyed and gone. That islike what he tried to tell ns about in the other
question. Job isdestroyed and gone, for he saysso. Does this word “destroycd”
mean extinct and gone? You certainly could not get language stronger ti1an
that, yet he was still in the world. Don’t you see the mistake the brother is
making in the use of these three words? I am really replying to the whole line
of proof in finding out the definitioh of these three words, and I am giving the
definition from God's standpoint.

Now we will turn and see what is the meaning of the word consumed. Psa.
vi: 7, “Mine eye is consumed because of grief.” Was David’s eye burned out ?
That is what the brother wants the word to mean when it is applied to people.
They become combustible material and go up in smoke like the fat of lambs. Did
his eyes go up like the fat of lambs? If the psalmist’s eye was consumed it went
up in smoke. Did David’s eye burn up? The thought is ridiculous.

Psa. xxxi: 9, “*Mine eye is consumed with grief.”” Is that all? Listen: *“Yea,
my soul and my belly . . . My bones are consumed.” What is left
of him? His eyes, his soul, his stomach and all his bones are gone, burned
up, consumed, he says so. My brother finds the word consumed in another
place, and he says they are burned up and all gone. If it was so in that case,
wouldn’t it be so in David’s case? Is he burned up? No. What does he
mean? A flerce judgment has come and he is suffering. I grant you the words
consume, destroy, perish, carry with them the idea of terrible calamity, but
they do not carry the thought of extinction of being. Look still further.

Jer. v: 6 * Thou hast consumed them but they have refused to receive cor-
rection ; they have made their faces harder than a ruck; they have refused to
return.” How could they return if they had been consumed and utteriy
destroyed?

Psa. cii: 3, “My days are consumed like smoke ; my bones are burned as an
hearth.” There is David going up as smoke just like he said the wicked would
20, as the fat of lambs. Do you believe that is literally true of David? Do you
believe it means his extinction? There isn’t a person here who would say so; my
brother wouldn’t say so, yet he has got to say it if he gets in his argument for the
extinction of the wicked.

1sa. 1xvi: 7, “Thbou hast consumed us because of our iniquities.” There is a
nation consumed on account of sin, and yet after they have been consumed they
are praying to God, and saying that they have been consumed on account of their
iniquities—the very sort of folks my brother said God utterly destroyed. But
pow we read, *O Lord, thou art our Father; we are the clay and thou the potter;
and we are all the work of thy hand; be not wroth very sore, O Lord, neither
remember iniquty forever: behold, see, we beseech thee, we are all thy people.”
And yet they had been burned up on account of sin! I would be willing to leave
to thisintelligent andience the merits of this whole topic without making another
remark. When you understand the terms of God’s Word and know what he is
talking about, then you do not have any difficulty in understanding what is said.
But I now wish to look at some of the scriptures my friend used, to see if we can
discover their meaning.

Job xx: 6-8, **The triumphing of the wicked is short.” The scripture he quoted
here says that the wicked shall perish. What does the word perish mean—extine-
tion of being? Does the apostle Paul become extinct when his outward man
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perishes? What does it mean? Trouble, afiliction. chastisement, correction.
Will that be forever? It will; that is what I say. Listen: -He shall fiee away
as a2 dream and shall not be found; yea he shall be chased away as a vision of the
night. The eye which saw him shall see him no more.” Who? The wicked ;
the people who have known him here they will not know him any more. Why?
Because he dies, Yet a little time and he is going to fail and die and you will
bury him. and then you will not any of you see him any more. However, be
has not become extinct; he has simply gone into another state of being.

“The transgressors shall be destroyed together.” I believe it. What does
destroy mean? Does it mean extinction of being? It simply means the visita-
tion of divine displeasure on them. You have got to let God explain himself.
These transgressors shall be put under the affliction of God together.

Psa. xxxvii: 10, * For yet a little while and the wicked shall not be; yea,
thou shalt diligently consider his place and it shall not be.” My brother saw a
difficulty in this passage and took quite a little time to explain that the *‘place”
really would be, but that he would not be in that place. If a town like Ingersol,
Mo., peopled by infidels is wiped out, the infidels are gone, but the place is still
there. The brother- had to explain that he did not mean all he said about the
place, but he did mean nearly all he said about the wicked. But David said the
very same thing about them both; the man will not be there and the place will
not be there. If you find the place which still survives, by the very same argu-
ment 1 will find the man still survives.

Psa. xxxviii: 20, “But the wicked shall perish.” I have found where the
righteous *‘perisb;” did they become extinct? **The enemiesof the Lord shall be as
the fat of lambs.” I have found where the righteous were consumed, even David
was consumed in smoke, and his bones were burned. Did he become extinct?
No sir. If these wicked people can consume and stil! have conscious being,
surely we may believe it when the same man talks about being himself consumed,
and yet he didn’t become extinct. Neither did they.

Psa. cxiv: 20, **The Lord preserveth all them that love him; but all the
wicked will he destroy.” That is exactly the character the Lord proposes to
preserve, the righteous, but he proposes to destroy the wicked. The word destroy
does not mean to totally extinguish; if it does, then he takes his own people and
destroys them. When I find God says I am going to preserve the righteous and
destroy the wicked, I understand that he has blessings for the righteous and
curses for the wicked, and that they both are to continue in being, one under a
blessing and the other under a curse. That is what the word destroy means
as you see it applied in the passages [ have already cited.

“Let the sinners be consumed—where—out of the earth.” But, brother, you
have got to find where the sipners are consumed after the day of judgment. The
Psalmist is talking about sinnera being consumed o1t of the earth. If this is not
the place for them, then is there another place for them? Wa are going to fnd
out directly.

II, Pet. ii: 12, “But these as natural brute beasts, made to be taken and
destroyed, speak evil of the things that they understand not; and shall utterly
perish jn their own corruption.”” This is the only passage quoted out of the New
.Testament through the debate. The brother hasbeen back in the Old Testament
among the highly poetical and figurative expressions of those writers. Everybody
recognizes the characteristics of these writers, it is not anything against the divine.
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authorship of the book. These writers talked about themselves perigshing, burn-
ing and being consumed in the same way they talked about the wicked. The
things they said about the wicked they said about themselves. If there was utter
extinction for themselves there will be for the wicked, but not otherwise. How
uncertain is a man’s standpoint, the foundation on which he stands, if he has to
make them the basis of his doctrine.

“But these as natural brute beasts, made to be taken and destroyed’—and
who made them? God is our Maker. ‘*Made to be taken and destroyed !’ Has
God made people to be taken and destroyed? Does he mean to say that? I sup-
pose not. “They shall utterly perish in their own corruption.” What does that
mean? Does it mean extinction? No, because in the 17th verse of the very
same chapter, he speaks of the same people, “‘to whom the mist of darkness is

reserved forever.” TUtterly destroyed means that they are reserved for the mist
of darkness forever,

The brother came with the question, Why should God wish to preserve the
wicked. God reserves the wicked for the time of judgment, for the mists of
darkness into which they enter. We will see what thatis after awhile.

That point about the meaniug of sheol: there is no issue between us on that.
I do not beieve the word sheol in itself considered refers to the punishment of
the wicked, nor hades either. Sheol and hades mean the death state and include
both departments, good and bad. Jacob and Abraham went down to sheol.
Lazarus and the rich man went down to hades, the under world, the death world
but they were in different departments of that death world.

Let me follow some other independent lines the brother presented. First,
why should God preserve the wicked forever? I answer: God does not preserve,
God reserves. I might as well ask bim, why does God preserve the fallen angels
which are kept reserved in chaing of darkness unto the judgment of the great
day? Why does God keep them? Why not let them go down into non-entity?
Why preserve criminals for punishment for life in our penitentiaries?
Every essential of moral truth demands that the guilt shall indicate the punish-
ment meted out. They are preserved for the exhibition of justice. for the mani-
festation of God’s displeasure, for the vindication of the majesty of the law.
That is the reason they are kept.

Then he 'said that in the garden of Eden the Lord said, “In the day that thou
éatest thereof thou shalt surely die.” They did die. I have been showing you on
a former proposition that on the day they ate of it they were separated from God
in their moral natures; while in their fleshly nature they became dying creatures.
The brother said that God placed a flaming sword to guard the way to the tree of
life'lest man should eat and live forever, and that I maintain that they live for-
evér anyhow. But the question of the immortality of the soul was not involved
in the eating of the tree of life. The flaming sword was placed there to prevent
fleshly and corrupt nature from becoming immortal. God did not want man to
live a perpetual existence as an earthly being.

Jer. xvii: 27, I wiil kindle a fire in the gates thereof. and it shall devour
the palaces of Jerusalem and it shall not be quenched.” There is a fire burning
that shall not be quenched; yet it has gone out; it is not now burning. First let
me say that may mean an expression of the wrath God is going to visit on the
people in the last days. It was not merely to devour.the palaces of Jerusalem
but God was going to kindle a fire fo burn those people, which should never be
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quenched. The very fact that this fire could not be quenched is proof of the fact
that there is fuel there on which it could feed. You do not talk about fire with-
out fuel, and the fuel here are those wicked kings and rulers, the leaders of the
people of Israel. God is going to remove them and give them us fael for a fire
that shall never be quenched. If they are not yet burning then that fire has got
no fuel.

Then again he is to gather the wheat into his garner and burn up the chaft
with unquenchablefire. Thereis this distinction, in the case where you burn chaff
it is easily consumed and you can quench it; if you do not it will go out of itself;
comparison they do not consume; they are not utterly extinct; consequently vou
have got fuel and a fire that you cannot quench. Further he speaks of this worm
that dieth not and the fire that is not quenched. This gives the idea that Jesus
Christ had of hell fire. In lookingonthe fires of Hinnom, south of Jerusalem, he
used it as an illustration of the unquenchable fires of hell. He did not use the
word hades but the word Gehenna. That word occurs twelve times in the New
Testament, and eleven times it is used by Christ —once by James. That word
Gehenna is the Greek term for the valley of Hinnom, south of Jerusalem, in
which a fire was kept burning constantly to consume the carcasses, and the worms
were always there devouring the dead bodies. A man could look at it one day
and the fires were burning, the next day and it was the same thing, and the next
year it was the same thing, and for all generations back it bad been the same
thing. The law required that that fire should never go out,and the worms would
never die. They were there writhing in those burning tortures. ILooking on
this scene Jesus Christ said, Do you see that? That is what I am talking about.
Do you see living beings writhing in the flames that never go out? That being
never dies, but lives and burns on forever.

Let me call attention to a criticism on that point. 7Zeluteo is the Greek word
for end ; ou-teluteo means absolutely unending; there isn’t any end. This word
is used three times and every time it refer to that worm that endlessly dies. It
dies today, tomorrow, next week, next year, next century, next thousand years.
It never dies, it is endlessly dying. What is the meaning of that word that Jesus
says is the picture of hell? It is ou-teluteo, meaning an adsolute endlessness of
the dying state. It is this Gehenna I am talking about, always devouring
yet never devoured ; always consuming yet never consumed. If there should
come a time when there would be no worm, when all the fuel was consumed, then
there will be no fire. You therefore have a fire and a worm and Jesus says it is
a picture of hell. You cannot quench the fire and the worm cannot die. That is
Christ’s awful 1 icture.

In one quotation the brother made, the xlix Psalm, it is said ‘‘death shall feed
on them.” I should like to know what death is going to feed on if they are to
become extinct? What is going to feed on them? Death; yet he says they go
out like a candle blown out, perished forever. The wicked go to the grave and
death feeds on them ; if they are extinct how can death feed on them? That is
like the undying worm. A consuming fire has got to have something to con surne
or else the fire goes out and the worm dies.

That question of annihilation. Theé brother said atoms could not be
destroyed. There is a theory in philosophy about the indestructibility of matter.
That being the case there is no such thing as a real destruction of the human
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body, since the human body is made up of indestructible material. The material
may change form but it cannot be destroyed. I do not believe the wicked are
going to have mortal bodies. In the resurreciion we are going to have the same
identical material in another form.

He says that hades is the Greek word hell, and simply means an invisible
place. He says among the English when you go to plant potatoes you ‘““helly the
potatoes,” that is, they bury the potatoes in the ground. Now, look out! You
will have a spirit the first thing you know, for there is life in those buried pota-
toes, else those wise Englishmen would never “helly the potatoes!” According
to your own illustration it is possible for life to be in hades.

Now you come to the innocent idiot throwing a babe into the water, and the
Newfoundland dog rescues it, and we have the fond mother hugging and kissing
the dog and kicking the idiot. Just think of the superiority of the brute over
the man! I said in my soul, I wonder if the brother has come to a point where
he can look with absolute contempt upon the infirmities of bumanity! That
idiot is 2 human being. A father and mother have watched over him and cared
for him and wept over his deformity. His infirmity has caused human sympa-
tby to flow out. We huave got here a system of religion that compares him
with a brute, that laughs at the infirmity of the man, and lauds the majesty of
the brute. There is something revolting about that idea that would tend to
make a man cruel towards helpless beings. But there is one thing true of that
poor idiot that never will be true of the dog. When the resurrection time shall
come, and defective mortality shall undergo the change to immortality, that poor
imbecile will awake to a glorious crown of life, to rejoice with and bless the
hearts of that poor father and mother who have watched over him through his
earthly life with such solicitude, while the dog will sleep on as a brute forever.
There is coming a time when the deformities ot the flesh and the infirmities of
these bodies shall be changed into the glorious fashion of the body of Christ.
1 say such a religion, such a gospel as the brother brings to us is a fearful thing
to consider, I wonder ifit is not cruel in God that he should iet that poor idiot
live. His divine providence takes charge of him? Why didn’t he take the help-
less child away when a babe and never aflict the family by the fearful life he
has lived? Was it cruelty or was it love?

I bave now followed the brother through his speech from one end to the other.
Now I want to call attention to the fact we have already considered, Matt. x: 28,
**And fear not them which are able to kill the body but are not able to kill the soul,
bat rather fear bim which is able to destroy both soul and body in hell.”” The word
hell,there, is Gehenna; Jesus says the soul and body are to be destroyed in Gehenna.
What do you mean by destroy? = You mean to afflict, punish, just like it means
wherever it occurs in reference to man. You cannot havetotal extinction of a
human being because man is immortal and God only could destroy immortality.
God can do it because he constructed man. You have got a human being who
has a.body man can kill, and you have got a man with a soul man eannot kill. God
can destroy both when it is his will.

I want now to call attention to the words employed by the Holy Spiritin
speaking of the punishment of the wicked.

1. Sheol and hades are words which simply represent the death state, without
indicating the particular condition of happiness or misery that may characterize
it, unless connected with some other word to express it.
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2. Tartarosas is the verbal form of the Greek word Turtarus, and represents
the lower portion of the infernal regions, where is to be found the abode of the
damned. We have a use of this word in IL. Pet. ii: 4, when the inspired apostle
says, ‘““The angels that sinned were cast down to tartarosas, and delivered into
chains of darkness to be reserved unto judgment.”’

3. @Qechenna—the valley of Tophet. This was a valley south of Jernsalem into
which the garbage and offal of the city was cast, and in which perpetual fires
were burning, and where the devouring worm was always to be found. This was
Christ’s peculiar word for * hell,”” as he used it eleven times out of the twelve
times it occurs, It presented to the mind the picture of aliving creature (a worm)
writhing perpetually in a consuming flame. To Christ’s mind it represented the
punishment of the wicked.

4. Asbeston is a word occurring seven times, and meuns **unquenchable, inex-
tinguishable.” It occurs in Matt. iii: 12, where the wicked are represented as
chaff in an ‘“‘unquenchable fire.” ‘Also in Luke iii: 17 and Mark ix: 43.

5. Teleutao is the Greek word that means to ** end,” to *‘come to an end.”
The word “‘ou’ is the Greek word for “‘not;”’ so the compound word ou-teletao
means ‘“‘endless,” ‘‘unending.” It is the strongest Greek term to express the
idea of absolute endlessness. It occurs three times, Matt. v: 43; ix: 46, 68. In
each case it represents the worm that endlessly dies. Look when you would into
that consuming fire in Hinnom and you would see that dying worm.

8. Adion is derived from aei, which means ‘“ever,” and on, which means
“‘being, existing.” Hence its literal meaning is ‘“ever-existing,” or *‘always-
being.” Our word *forever’’ comes from this root, as does our word ‘‘eternal.”
Wherever we find this word aion, therefore, we find endless being. Now, let
me call your attention to a few passages Where this word is used to describe
the punishment of the wicked.

Rev. xiv: 11, “The smoke of their torment ascendeth forever and ever’’—
eis ton ionas ton-aionon. This is the strongest Greek phraseology that can pos-
sibly be employed to express the endlessness of the duration of the punishment
to which the wicked will be subjected. David talked about burning and con-
suming like the fat of lambs; let us see about the smoke. This is after the resur-
rection and after the judgment. *‘And the smoke of their torment ascended up
forever and ever.” When will the smoke .of their torment cease to ascend ? Never.

Again; Rev. xix: 8, **And the smoke (of Babylon) rose up forever and ever.”
Babylon, the great spiritual deceiver has come into judgment, and God sends them
to the pit,and their smoke goes up and up and up, forever and ever. God says it.
Do you believe it ?  Eis tous aionas ton aionon.

Rev. xx: 10, ‘*And the devil that deceived them was cast into the lake of fire
and brimstone, where the beast and the false prophet are; and they shall be tor-
mented day and night forever and ever.”” This also is after the resurrection.

Jude 13, “To whom is reserved tbe blackness of darkness for ever.”

I1. Pet. ii: 17, “To whom the mist of darkness is reserved forever.” What
is this darkness and place of.torment ? What is the tartarus that is reserved for
some? It is a place of perpetual, conscious misery, in the lowest part of the death
state. Let me say right here, I do not believe the punishment of the people will be
inliteral fire. I do not believe God’s word intends to represent men in acondition
of literal fire, but he does take literal fire as a picture of what his punishment is.

Now then, I want to find out about the people in this coudition of suffering.
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Let us see if God's word says there are any there. Jude vii., ‘““Even as Sodom
and Gomorrah and the cities about them . . . are set forth for an example,
suffering the vengeance of eternal fire.” They are wicked like the angels that
kept not their first estate and are reserved in everlasting chains under darkness
unto the judgment of the great day.

IL. Pet. ii: 16, *‘These are wells without water, clouds that are carried with a
tempest; to whom the mist of darkness is reserved forever.”

Surely, so far as the bodies of the Sodomites are concerned, they went to
ashes until the resurrection; their spirits, Jude says. are suffering the vengeance
of eternal fire as an example. We had better take it and look atit. We may
appeal to sympathy, but God says, Look! God is able to pronounce judgment
on those who violate his law, and who are we, to pronounce judgment on God
as to the matter of the severity of his judgment ? "We do not dare to be both
criminal and judge. We do not believe these people of Sodom and Gomorrah are
going to suffer as muech as those who have had greater opportunities. Jesus him-
self said that it would be more tolerable for Sodom and Gomorrah in the day of
judgment than for the people he preached to.

Again, we have the example of the rich man and Lazarus. The brother said
he would talk about it but he didn’t. There were two men alive in this world,
Christ said, one was rich and the other poor. God's word does not call this a
parable, though so far as I am concerned, or as the argument is concerned, I do
not care whether it is counted so or not. But it reads the history of men Jesus
Christ knew. He is telling his disciples what is going to take place on the other
side of death. This rich man had plenty and lived in luxury. By and by he died
and was buried, and in hades—that is the under world, the unseen state, where you
cannot see him—he opened his eyes iand he was in torment, and he saw Abrabam
afar off and Lazarus on his bosom. And he besought him to send Lazarus to dip
his finger in water and cool his tongne, for he was tormented in the flames.

Here was a man who had lived in this'world and goune out of it. He had had
plenty while he was here and lived as other rich men live, but in a little while he
died and then where did be go? Jesus Christ says he lifted up his eyes in hades.
Was Lazaras also in hades? Yes. Now what was their condition in the unseen
state? One was tormented and the other comforted. The rich man calls for
water to cool his tongue and he is refused. There is no consolation there. But
there is consciousness there on the part of those in the unseen state.

I. Pet. iii: 18-20. We have here the reference to the spirits in prison which
once were disobedient when the long-suffering of God waited in the days of Noah
while the ark was preparing. By and by they died, were destroyed by a flood.
and at the time Peter -wrote they were in prison, but they were not in prison
when the preaching was done, but when the writing was done. Peter speaks of
them in prison. - ‘Here are spirits -after death in the spirit world, in prison in
that world. ILet us look out! There is some actual punishment God threatens
against men.

Dan. xii: 2, “Many that sleep in the dust of the earth shall awake, some.to
everlasting'life aud some to everlasting shame and contempt.” Notice, the life
is put in contrast with the shame and contempt. Those who come up to life
enjoy it, and those who come np in shame and contempt must endure it;
and both alike are continuous. There is a continuation of the shame
and contembdt as well as of the life. There is no contrast in it, if these ungodly
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men are called up and sentenced to pass out of existence forever, they do not
realize it except for a single moment in which God speaks them into non-entity.
God declares their shame and contempt is to be everlasting, just like the life of
the righteous.

Jobn v: 25, ““He that heareth my word and belteveth on him that sent me
hath everlasting life and shall not come into condemnation.” Here the life is one
thing and the condemnation the opposite. There is no point in it except in the
antithesis. As the life is to be eternal so the punishment is to be eternal.

Matt. xxvi: 24. Speaking of Judas, “It had been good for that man if he
had not been born.”” That could not be said of anybody that lives, if the penalty
of sin is to be anaibilation; for the momentary pain and sorrow he has is not
to be compared with the long life he has been privileged to enjoy anyhow. Yet
here is a man whose fate is so terrible, and the judgments of God so fearful after
he goes to his own place, that it would have been better if he had never been
born. If he just merely dies, and that is the last of it, he might just as well be
born.

There are some saved and some lost; the Bible speaks of them. The
brother tried to create a sympathy by representing God as punishing forever
a man who had sinned first a little here. But I want to show you why
God punishes forever. It is because they sin on forever. They live on and
sin on to all eternity. Note the following passage: Rev. xxii: 14,
“Blessed are they that do his commandments, that they may have a right to
the tree of life and may enter in through the gates into the city.” Where are
they? In the city. Who is on the inside? ‘*‘These are they which have come
up through great tribulation and bave washed their robes and made them white
in the blood of the Lamb.” Is anybody on the outside? My brother says they
have all been extinguished. But let us have what God says about it. **For with-
out are dogs and sorcerers and whoremongers and murderers and idolators and
whosoever loveth and maketh a lie.”” Are they on the outside? Yes; John says
it. My brother says they are all extinet. Which will you take ?

Rev. xxii: 11, ““He that is unjust, let him be unjust still; and he which is
fithy, let him be filthy still; aud he that is righteous, let him be righteous still;
and he that is holy, let him be holy still.” I thought you were going to extin-
guish the unjust and the filthy and that they would have no more being! “Be
bold I come quickly.” There is to be a vesurrection both of the just and the
unjust and each will have his reward. When I come I will give it to him.

1 have just given you a hint of what God says about this question. It is
too solemn a matter for us to make an appeal to sympathy on. He is going
to do right and not punish auybady on th: fac: of the earth uajustly, but
there is going to be a punishment for every evil doer; God says so, and we
may as well make provision that way. This audience cannot afford te trifie
with God’s word. These plain statements of unvarnished doctrine which eome
thundering down to us as warnings are what made the apostle cry out, “Knowing
the tertor of the Lord, we persuade men.” [TFime catled.]
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POSITION—-TWELFTH SESSION.

GENTLEMEN MODERATORS, RESPECTED FRIENDS:—Having presented some
of the positive and distnet testimonies of the word of God, my friend has endeav-
ored to cope with these testimonies, to say that they do not mean what they say,
and has tried to destroy their force by quoting other testimonies in which some of
the words are used. I shall now follow the gentleman in an examination of the
portions of the seripture he has quoted; one of which is found in the Acts of the
apostles xiii: 41, ““Behold ye despisers and wonder and and perish.” Paul is here
addressing himself to those who had been with the crucitiers of the Saviour, and
he tells them that they were despisers and that they would perish If you will
simply believe that, we shall agree. 1 believe that the end of these people is that,
they will perish, ** utterly perish in their own corruption,” as Peter bas said. My
friend endeavored from this portion of scripture to impress on your minds that
these people would not perish. Here were people who were to perish because
they had killed the Prince of peace.

“Though our outward man perish, yet is our inward man renewed day by
day.” I have already shown you that the “inward man ” is * Christ in us the
hope of glory,” or ** Christ formed in you (Gal. iv: 19). You remember I chal-.
lenged my friend to produce a single text where the phrase ** inward man ” is
applied to a wicked man. It always applies to the converted man, and it is
Christ formed in character in the mind and heart. Therefors though our out-
ward man dies, though our physical man perishes, yet the mind, the character, is
being developed day by day preparatory to receiving the better body we shall
receive by change to immortality in the ages to come. Now the question is,
Does the outward man perish? My friend is here now to deny that even the body
perishes. Paul says the outward man perishes, and my friend admits that is the
body, and if the outer man perishes, why doesn’t he believe Paul when he says
s0? . I will say “*bodies of men” now to accommodate myself to my friend’s posi-
tion just for the sake of the argument. I ask what has become of the bodies of
those men Paul spoke about? They have gone down to dust, perished, gone out
of existence, but these have not perished forever, because they are among those
who will have a resurrection. *There shall be a resurrection of the dead, both
of the just and the unjust..”

II. Thes. ii: 9, 10, is where the apostle is describing the man of sin, “whose
coming is after the working of Satan, with all power and signs and lying won-
ders, and with all deceivableness of unrighteousness in them that perish, because
they receive not the love of the truth that they might be saved.” What is the
result of the deception on these men? The result is they are now perishing and
they . will perish, because the *“‘son of perdition ”” leads them into perdition.
Hence the word means perish:.it certaiuly does not mean that they shall be pre-
served. Consequently this use of the word does not help my friend in the least.

Our attention has been called to Job ix: 22, where Job says that the perfect
and the wicked perish. The wicked and the good die, and die alike, but there is
this difference, as Job shows, that while some will go down to the grave *‘and
come up no. more” (Job vii: 8-10) ; they perish forever; there are some of whom he
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is speaking representatively when he says, “Thou shalt eall and I will answer
thee.” Though worms destroy the righteous in the grave as well as the
wicked, yet he says, ‘I know that my Redeemer liveth and that he shall stand in
the latter day upon the earth, and though after my skin worms destroy this bedy,
yet in my flesh shall I see God 7 (Job xix: 25-27). But the others perish forever:;
they *¢ shall come up no more.”” This is wheie the difference lies then.

Jer..xv: 7,¢I will destroy my people, since they return not from their ways.”
Now you know the nation of -Israel is called -God’s pation. Of them it is said,
*You only bave I known of all the. pations of the earth:” therefore He punishes
them in a special way. hegause thev are snecialley responsgible to Him havmsr come
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under His law in a special way. Now He says in-relation to this people Israel,

“I will destroy my people.” Does He say I will destroy all my people? No; He
tells you whom He will destroy ;. for He says in Ezek. xx: 24. *‘1 will bring you
out from the peopie, aud gather you from ail the countries whither I have scat-
tered you . . and I will purge out from among you the rebels, and them that
transgress against me.” This shows tbat the rebels among them will be
de:troyed. Their carcasses will fall in the wilderness of the people as the ear-
casses of their fathers did in the wilderness of Arabia when they came out from
Egypt on their way to Canaan. So it is true that he will destroy those of his
people who have been rebels against him. Thousands of the Israelites, a people
who are specially responsible to him, will come forth in the resurrection to judg--
ment, and he will destroy them: then they will suffer the sscond death.

We are referred to Hosea xiii: 9, where it is said, “Q Israel, thou hast
destroyed thyself,” yet he says Israel is still alive. Israel here represents a
nation. Here is a nation that was. born in 4 day. They were organized into a
nation and placed by divine appointment in a land flowing with milk and honey.
They. reb:lled, and the result was the nation, as a nation, was destroyed. It died
as anations it is nationally dessased. If you will turn te Ezek. xxxvii you will find
this nation represented by a valley of dry bones, thers they are in their nationally
destroyed state; and in their resurrection bone is to come to its bore, and sinews
and flesh are to be formed on them. Then the prophet says, * These bones ave
the whole house of Israel’’ —the twelve tribes. In the resteration from Bubylon
only two of the twelve tribes returaned, but when tlris restoration shatl be accomr-
plished, it is the restoration of the twelve tribes. not of every individual, but the
whole house nationally. When, therefore, the prophet says,’*Thou hast destroyed
thyself,”* he refersto their destruction as to the.nation. But the time will come
when he will restore Israel and make them ene nation and they shall be no more
removed (Ezek, xxxviis> 20-83) National destruetion shall never-again overtake
them. But this national destxuebion was literal and complete; they were without
a prince and witheut @ gacrifice, and withoust all that constitated them an organ-
jzed nation. Now the kingdom of Babylon was desiroyed wasn’t it? And after
the kingdom of Babylon was destroyedsoms of the individual members that com-
posed that kingdom of eourse exisfed until these members were destroyed as
parts of another kingdom. You muy destroy a mation without destroying every
individual of the nation, you may destroya kingdom without destroying the indi-
vidnal members of that kingdom. You donet destroy the component parts of a
beiug iu destroying the being, as we saw in the illnstration of the atoms of mat-
ter. When you destroy a borss, the horse is destroyed but the atoms that com-
posed his body exist in some otherferms, but no horse is there; the horse is gone,
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he is destroyed absolutely. After you closely examine the text you will see there
is no difficulty there.

I come now to Job's expression, **Thou hast destroyed me on every side, and
Iam gone.” How many of you have listened at a trial in which vou were all
interested; suppose a maun is on trial for murder; you are waiting for the sen-
tence; when he is pronounced guilty you say, He i3 gone. s he actually gone?
No, but he is just as sure to go as if he had gone. Legally he is dead, in a short
time physically he will be dead and goue; hence you are speaking of what is to be
as if it actnally were so because of the certainty that it will he so. Hence when
Job contemplated the sorrows with which he was surrounded, he despairingly,
for the moment, gave it up, and said, ** I am destroyed ; ” I am gone ; there is no
hope. But God redeemed him out of his trouble as he did Hezekiah, in whose
case he added fifteen years to his life, when Hezekiah said, thanking God for
adding fifteen years to his life—or according to my friend, thanking God for keep-
ing him out of heaven fifteen years—he said, 'Thou hast in love to my soal
delivered it from the pit of corruption.” So God saved Job, although to him it
seemed he was gone, that surely he must die, and if he had gone. where would
he have gone to? Job says, “They that go down into the pit cannot hope for
thy truth.’ He would have gone to the pit—the grave.

“Mine eye is consumed.” What is consumed? the eye. When you destroy
the sight, the eye may be said to be consumed. The eye does not always mean
the organ as a material thing, but the sight as well; consequently when the sight
is gone, the eye is consumed. But these words refer prophetically to the suffer-
ings of the Saviour, and the terrible ordeal through which he passed when he
sweat as it were great drops of blood in Gethsemene, and when he cried out on
the cross, “*My Gud, my God, why hast thou forsaken me?”’ He represents that
his eye is cousumed, his tongue cleaves to the roof of his mouth; bhis heart is
wmelted like wax. All this means death, and if he had been left in death’s grasp,

liere would have been no hope; but ** God raised Jesus of Nazareth from the
dead.” and therefore be did not ‘* suffer bis holy one to see corruption.” Never-
theless he was dead while he was dead. This will explain the other portion
which my friend has quoted in which occurs the word ‘*‘cousumed.” My friend
asks why some are raised to Le destroyed the second time, while others are left
to sleep on eternally. He ought to know why. Iu the beginning our first parents
were on probation aud stood amenable to judgment. They fell and were con-
demned, a condemnatiou which passed upon all men. ‘“By one offense judg-
meut came upon all men to coudeémnation  (Rom. v: 8). In this state man as a
race is Dot ou probation but under the seutence, "Dust thou art and unto dust
shalt thou return.” To this condemued, dust-returning race God’s love holds
out the olive branch of life in Christ. Tuose who respond are blessed with
recouciliation with God and thereby placed on probation for eternal life; and
that privilege puts them in relation to the judgment seat of Christ. There-
fore it i8 to this judgment they must come forth, all who under i have been
faithful or untaithful, to be rewarded every man according to his works judged by
the law of this covenant under which :heir probation passed, while all who never
came into relation to this covenant, but remain where Adam left them, die eter-
nally under the Adamic sentence.

Now we come to that portion of IL. Pet.ii., where we have these words,
“*Made to be taken and destroyed, they shall utterly perish in their own corrup
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tion.” I cannot gee how language could be plainer. My friend asks the ques-
tion, Did God make them to be destroyed. as though God made thewm in the
beginning for that purpose. Then he states that God made everybody; God is the
direct creator of them ail. This [ deny. You may think, in view of popular
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sentiment, that is strange. But I am sure God never made an idiot in the
world, nor a rebel, nor a sinner, nor a savage. You ask me to explain. God
made a good man and a good woman, and produced a good creation, “*everything
was very good”; that is what God made. He imparted to man a moral power to
choose good or evil, to preserve himself upright or to corrupt himself. If the
man corrupt himself he is no longer God's workmanship. Show me an idiot or
any other of the deformities of flesh and I will show you the result of sin and the
fall of man in Eden. God’s creation is in rebellion, and in these “natural brute
beasts made to be taken and destroyed.” vou see only the result of man’s perver-
sion of God's law and not the workings of God’s law, natural or revealed. in its
normal state. Do you mean to tell me that God is responsible for the produe-
tion of every human creature forced into the world in honses of prostitution?
These are creatures of the lust of corrupt and fallen man and the offspring
of such are corrupt creatures. God gave man power to propagate the species in
a normal state, but by the abuse of this power thers are forced into the
world mentally and physically diseased creatures, idiots, and every kind of mal-
formations. My friend waats to know if [ have no regard for the infirmities of
the flesh. I think my heart is as big as his and I know it is as tender as his; as
tender for the poor idiot. as tender for any man or any creature stricken by mis-
fortupe in this world. But facts are facts, I think my friend’s theory is this:
there is only one way of salvation, and that i3 to believe the gospel, repent and
be converted and then you can go to heaven. The idiot cannot do that any more
than the heathen can. The heathen, he says, go to hell because they have never
been converted. The idiot never can be converted; then, according to my friend,
he goes to hell. There is where your doctrine leads you; it logically necessitates
sending the poor idiot to hell to be tormented forever. Better let them go down
to the dust and sleep there eternally! They know not that they have lost any-
thing, for they never could appreciate the offer of salvation. He says God is
going to changse that poor idiot and make an angel out of him. In that case be
will not know himself; he will b& another man. Where will be your identity then,
my friend? There is no morat merit in turning an idiot into an angel in such a
way. It would be a mechanical operation, ground out by machinery, as it were.
To make angels by machinery! Just fancy! These matters, from my friend’s
distorted standpoint, when weighed in thie balance are always found wanting.

My friend says the idiot will come forth to bless the father and the mother
who watched over himt. This is mere sentiment withoutreason. His theory pro-
vides for the possibility of the poor father and mother being cast into a burning
hell to writhe in torture eternally. Wiil the idiot, made into another man, who
therefore will not know himself, bless his father and mother in that burning hell?
Then, again, he declares that all the heathen go to hell becanse they never hear
and believe the gospel, but all idiots in the same predicament, he now says, will
be transformed into angels. Could not heathens be mechanically transformed
into angels as well as idiots ?

He says the wicked are not preserved but reserved for the day of judgment;
yet he has them all now writhing in the torments of ‘hell. They are reserved for
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judgment, but where are they reserved ? They are reserved in chains of dark-
ness where the fallen angels are—those fallen messengers which were the twelve
messengers, or angels, sent to spy out the land, as you will see by the context.
Chains of darkness! The'grave is dark enough! Inbondage to the power of the
grave till the judgment of the great day, until Christ shall come to raise them up
and judge them. These men are reserved till then: after that what? Are they
preserved then ? God is going, according to my friend. to introduce an element
into their nature so that they cannot die and thereby preserve them in writhing
torment through countless ages.

Tartarus occurs only once in the Bible, and its use there shows its meaning
(II. Pet. ii: 4). The wicked messengers were cast down to tartarus, and delivered
into chains of darkness to be reserved unto judgment. They have not been judged
yet, and surely God would not punish them before they are judged. They are
not reserved in a firy hell, but in “chains of darkness,” a very fitting phrase to
gignify the grave.

That picture of hell, the valley of Gehenna, which my friend drew, gives the
worm as the victim writhing in the torturing flame that never dies. Now my
friend has been calling us brutes in a kindly way, he says, kindly because he
called me brother, at the same time he has been hinting that we are brutes, and
yet appears greatly shocked because we say certain men are no better than brutes.
Now he comes to the conclusion that all these “immortal souls” and “‘immortal
spirits” that are in hell are worms writhing in the torments of hell. I never said
anythiong so strong as that; I did not get even the man of the dust down to a
worm., to say nothing of an “immortal soul.” You know *“where the worm dieth
not” is in the valley previously described where they threw the carcasses on
which the worm that never dies fed upon the continuous supply. The undying
worm insures the devouring of the carcass on which it preys.

The language of Mark ix: 44 is opou o skoolex anton ou telewta kai to pur ou
obennutai—literally, “where the worm of them not dies, and the fire not is
quenched.” This is in Gefenna. What was it that did not die and what was it
that was not quenched in Gehenna—the valley of Hinnom ? It was theworm that
did not die, not the victim of the worm. It was the fire that was not quenched,
not the victim of the fire. My friend says the worm was the victim. As well
might he say the fire was the victim. Tbe deathlessness of the worm and the
quenchlessness of the fire are proofs of and a forcible way of declaring the cer-
tainty of the utter destruction of the vietims.

Yes, asbestos is the Greek word for unquenchable, but ‘‘unquenchable fire” is
fire that cannot be quenched, but will surely burn up its victim, not preserve it.
The fire the Romans kindled in Jerusalem, Jeremiah says, “it shall not be
quenched,” but it went out when it had ‘*devoured the palaces thereaf” (Jer.
xvii: 27.) The fact'that the word asbestos occurs in Mats. iii: 13 and Luke iii: 17,
where it is said “He will burn up the chaff with unquenchable fire” is proof that the
Saviour’s use of the word was to emphasize the certainty of the devouring of the
wicked—the chaff—in Gehsnna; surely not fo prove their preservation.

My friend now admits that sheol or hades do not mean a place of punish-
ment, that it is the state of the dead with two departments for both good
and bad. Yet his theory is that the bad are in torment there. Now suppose it
to be such & place, with one good department for the happiness of the good, what
is to become of this department, with its good and happy ivhabitants, when
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‘‘death and hades are cast into the lake of fire’’? (Rev. xx: 14.) This will leave
my friend’s heaven and hell in the lake of fire at last.

My friend, in his reference to the text (Rev. xxlii: 14), asks who are on the
inside and who are on the outside of the glorious city there, as if that referred to
his hell and heaven. He has forgotten that he has put them all in sheol or hades,
the ounly difference is, that one is in one department and the other in the other
department. So with him they are all on the inside and there is no outside about
i. But this is no picture of hades nor of his heaven or hell.

He says there is no destruction of the human body. I wonder if my friend
believes one could destroy the body of a horse. The parts that compose the body
will exist, I grant that. After you destroy the horse will it exist? The atoms
of matter of which he is composed go into other elements; now where is the horse?
Is he destroyed, cousumed, annihilated as a horse? Certaialy.

Then he asked me about the potatoes I was speaking of as an illustration. I
was not using that argument at all with reference to the immortality of the soul;
I was simply making the point that the word hell was used in the Anglo-Saxon
sense for covering over, burying. He wants to know if the potatoes were dead.
Very likely some of them were dead. In the case of the word hell, those people
did not apply it to the burying of potatoes only. If you arv not satisfied with that
illustration; if a horse or a dog were dead, they would say, Take the body and
helly it. Now is the horse dead, or the dog dead when it is hellied or buried ?

My friend finds a germ in the potatoes and says that the germ answers to his
“‘immortal spirit.” I want to know if I am to understand you to mean, accord-
ing to that, that when you bury the body you bury the “‘immortal spirit” in the
body as you do a germ in the potato? No, he has the immortal spirit leave the
wody and return to God. You farmers, try an experiment; you cut the germ out
of a grain of corn or a potato and then plant it, do you get any crop? Why no.
Very well, then, there is nothing irf that, my friend, for you at all.

We are referred to Matt. x: 28. He says that Gehenna represents his hell.
Who told him that? Where did you find it? It simply says that God is able to
destrey both soul and body in—where? In Gehenna.. So it is simply my brother’s
—or my friend’s, we are not brothers yet; I hope we will be sometime—assump-
tion. Here we have the body and soul both destroyed in the valley of Gehenna.
Whatever the soul is, whatever the body is, both are DESTROYED in Gebenna,
not preserved nor reserved.

It ought not to be necessary for me to tell my friend that aion means age and
aionios age-lasting. AsS to whether the word applies to limited time or un-
limited time must be determined by the context, as all scholars declare. When
men were made ‘‘servants forever’ it meant their age or lifetime. When the
Aaronic priesthood was termed an ‘‘everlasting priesthood” it meant the priest-
hood of the Mosaic age. The “everlasting punishment” of Matt. xxv. that my
friend harps upon is literally, ‘‘the punishment of the age”—the age set apart to
purge the wicked out from those fit to live in the millennium; and the word for
punishment is kolasin—cutting off. The punishment of the wicked of that age
will be a cutting off from life. So with ‘““everlasting fire,” it is the fire of the age.
The **eternal life” given to the righteous is literally the “life of the age,” that is,
the life to be imparted for the age, the ““age to come’; but the nature of that life
is shown to bé immortality by other scriptures, and therefore we do not depend
upon the word aionios to define its duration. The Hebrew word olam has the
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same meaning as the Greek word aeon, and its use shows that it does not neces-
sarily mean endless time. When Christ is called the *Everlasting Father” in
Is. ix: 8 it does not mean tha$ he was a Father from and to all eternity; but that
he should be the “Father of the age”—to come, the millennium. In all these
words a comparison of their use in Scripture will explain their proper meaning.
‘When Paul says Christ “appeared in the end of the world—aesn -to put away
8in.” apy one can see that he meant the end of-the Mosaic age; aud so instead
of the word meaning “ever-existing” here you have an aeon that vou know
came to an end.

Our friend’s eyes are so dazzled with his hell-fire that he overlooks the
facts in the cuse, as illustrated by his reference to Rev. xiv: 11. He conld
see the smoke of torment, but could not see that if this was his hell. thep the holy
angels and the Lamb were there; for the previous verse says, **And he shall be
tormented with fire and brimstone in the presence of the holy angels, and.in the
presence of the Lamb.” Surely this is uot the hell my friend is fizhting for. Itis a
picture of the fall of modern Babylon, when thers shall be a time of trouble such
48 never was on the earth, inflicted by Christ and his holy angels upon a wicked
world. When Babylon and her children go down to.oblivion, as did literal
Babylon, they go down, not by natural death, but preceded by dreadful tormeng
during the age. *‘Forever and ever” means the age of the ages, and that will be
age of all previous ages, in which justice will be meted out. The picture of
ascending smoke is to show the total and everlasting destruction of Babylon and
all ber children, surely not to show their preservation.

He refers us to Sodom and Gomorrah, which are suffering the vengeance of
eternal fire. In connection with this my friend has quoted one text, “These
shall go away into everlasting punishment.” He says the punishment must be
a8 long us the life ot the righteous. But it does not say *““These shall go away
into everlasting torment.”  Who shall bé punished with everlasting destruclion
from the presence cf the Lord.” Everlasting punishment is everlasting destruc-
tion. Suppose yon had power to punish a man with death; death would be the
punishment. Suppose you had power to punish a man with death for a week
and then bring him forth from that death; he would have been punished with
death for one week. Suppose you had power to punish nim with death for one
year; that is punishment with death for a year. Syppose he is punished with
everlastiug deatb, tiat is desth that never ends, that is everlasting punish-
meut. Consequently to go away into everlasting punishment is to go away into
everlasting death, and that is the end of the man, surely

Now about Sudom and Gomorrah. Fortunately my friend stumbled into the
1aea of a picture in his talk about Sodom and Gomorrah. Suppose you wanted to
give a picture of, say the destruction of Pompei, what would you do? Paint a
picture of fire and smoke ascending; and you would look at the fire and the red
glare and the durk, dismal smoke ascending and say, It is the picture of the fall
of Pompei. Does it mean that the city still exists? No; it means that the city
has gone into oblivion. Soppose you say that the fire and smoke shall ascend
eternally; what would that picture teach you? It would teach you that the city
has gone down no more to be restored. The picture of ascending smoke and
flame simply shows you that Pompei has gone down into oblivion. 8o with the
pictures of the Bible in regard to Sodom and Gomorrah and the destruction of alt
the wicked. {Zime called.]
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FOURTH PROPOSITION—-TWELFTH SESSION.
(Mr. Hall's First Half-hour Speech.)

BRETHREN MODERATORS, LADIES AND GENTLEMEN:—] appreciate the fact
that my friend is struggling with a very heavy load; that he is in need of your
sympathy and I trust he has it. I assure you he has been pulling agiinst the
stream. He appreciates the fact that the very foundation of the structure he
undertook to build in your presence this morning has been destroyed ; it has
dropped out; if it bas not become practically extinct it is right close to it.

Before 1 proceed with a review of what he has said in this speech, there is
one thing to which I wish to call attention. The brother suggested this morning
that it is out of all proportion for God to punish the wicked throughout all
eternity, for the sins of this short life. I want to call attention to the fact that
men—continue to sin after they have gone to hell; and theysin from then on dur-
ing the ages of eternity. A man that is a sinner and is sent to perdition never
stops sinning. That is the reason his punishment is eternal. I do not want you
to take my mere statement. [ am going to prove it by the word of God, as I
have everything else.

Rev. xxii: 14: This scripture speaks of a time after the resurrection. and
after the blessed have entered the city. They have done gone in, and a blessing
is pronounced on them. Now what have we on the outside? ‘*Without are dogs
and sorcerers, and whoremongers, and murderers, and idolators, and whatsoever
loveth and maketh a lie.” The same people are doing the same things they
always have done in the same spirit, though they are in hell.

Rev. xxii: 1, **He that is unjust let bhim be unjust still.” This is the case
after the resurrection and the judgment. In the twentieth chapter we read of the
resurrection and judgment, and this is in the twenty-second, and the new city has
come, and the final decision has been made. Here are the righteous on the
inside, and the wicked on the outside. ‘*He that is unjust, let him be unjust
still, and he that is filthy let bim be filthy still.”” Men have a character. It has
done been made, and they carry it through eternity. The holy go on one side,
and the bad on the other; the one to serve God, the other to serve sin furever.

Further than that! 1L, Pet. ii : 14 speaks in no uncertain tones to the same
effect. These are false teachers, reserved for eternal darkness, ‘‘having eyes
full of adultery that cannot cease from sin. That is their nature. The reason they
suffer forever is because they sin forever. That is what God says about them.

Still further: Rev iv: 20, **And the rest of the men which were not killed by
these plagues, yet repented not of the works of their hands . . nor of their
murders, nor of their sorceries, nor of their fornication, nor of their thefts.”
Their wickedness continues as a matter of madness toward God. Solomon says
that men are mad in their hearts against God while they live, and mad against
him after they are dead. God sent chastisement and affliction on thew, and still
they did not stop. Their eternal punishment will be on account of their eternal
sin.

Let me suggest a roint that occurs to my mind: I want to know if God
does not have just as much repugnauce to sin today as he will huve in the judg-
ment. Is God any better pleased with sin . now than in the time coming? 1f he
# going to destroy the wicked then to keep them from sinniug any more, why
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don’t he destrey thre wicked now tu keep them from 'sinning? The same princi-
ple holds good for time and eternity. Now [ coms to a review of Lhe speech you
have heard. This whole matter has got to be settled on three words. My brother
undertakes to base the support of his whole system on three words as founla-
tiop stones, * perish,” * destroy,” * consumed.,””” If these three words do not
essentially imply the idea of extinction, then his proposition is not true. If I find
in the Scriptures where these words are employed with raference to men who are
a0t extinct, then his system is gone  Let us look at the argument he made in tvy-
ing to save his case.

In the Acts of the apostles I found the word.“perish? used as follows: *“Behold,
ye despisers and wonder and perish.” Here are the people who hated Christ; and
put him to death. Paul stood up and said, **I am telling you about the Christ you
put to death. The prophets talked about your treatment of him when he shiould
come. Behold, and wouder, and perish. 1am telling you a fact tbas ought to
excite your wouder, and. bring to you a mast distressed condition of soul, and it
would if yeu yrealized ths utter hopelessness of your lot. Loek at the man!.
“Behold, and wonder aud perish}” My brother says they were to wonder now,
and by and by to perish; but,if there is any meaning in langwage they were to
wonder and perish on the spot. On the day of Pentecost, in the angaish of their
hearts, they cried out in, despair. The idea of perishing conveys trouble,some
great calamity.

Then about Paul’s outer, man perishing day by day. He says the inner man
is Christ. If L were to grant it, then what is the outer man? The brother did
not deny that it was the body. It perished day by day. Wuas it extinot? No,
Paul did not go to the grave every day, in the sense of becoming extinct. He
carried about bords; and stripes and scourges; ard a thorn. im his flesh that he
prayed God it might be taken, away. He had sorzow and affliotion. That is what
he meant by *‘perishing,” He didn't mean cxhinction and the Lord doesnlt mean
it in the passages my friend queted.

I quoted from Job that the perfect and the wicked perish together, and the
brother said, “I admit it in a sense, in & sense that they both die.? s that
extinction? Has the good man, become extinet by dying? It death i8 an extines,
tion, there must be a new oreation and nat a resurrection, The brether admits
there is a sense in which the good man perishes at death. But,does it mean
extinction? That is what he says it means when applied to wicked people.
Now let him apply it to himself and to all the righteons. It makes oo differencer
to me. If perish means to die then that is what becomes of the wieked and. the
good all alike, and the theory of the brother is beyond any possibility of redemp-
tion, gone.

The same thing is true in reference to the word ** destroy.” ‘I will destroy
my peaple,” said God. That meant the wieked.among them, and not the good;
my hrother says. How does he knaw? God does not make any diserimination.
If he will read tha prophecy he will find the prediction was that God was going
to send the whole nution, a peopls, into, Babylon. They were destroyed as the
kingdom of Israel, and after that they were restored again. The kingdom of.
Israel had not been "destroyed,” and will nat be in the.sense of utter extinction.

It is alsc said, *‘Israsel, thou hast destroyed thyself.” In what .sense? In
the sense of hecoming extinct? But Lsrael is not extinet, for it still exists, and
will continue to exist until the glorified state comes.
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"There never will be a return of the Sodomites, though they are vot extinct.
When Erekiel refered to the matter of the retura of the Sodomites, he said when-
gver Sodom skrall return and be gathered together, then thy people sball return
and be gutbered ‘together. Ile meaut to say that neither they nor you will be
gathered together. You are both gone from the earth.

Job said, "I am destroyed on every side; I am gone.” Does he mean he is
extinet? My friend tells us that a man has a trial, and the verd.ct is readered,
ard after we read it we say, “Ile is gone,” but we do not mean he is dead. Is
that what Job means? He said, * He has destroyed me on every side; I am
gone.’t Is tbe man he tries destroyed? No; he is still here in person, alive, and
- brothér selects him as an illustration of Job’s case. You only used the
word-gome.” Job said, ‘I am destroyed on every side; I am gone.” If this man
in prison has been destroyed, as Job was, is he still in existence? The brother
oannot, to save his life, escape the foree of Gods word.

“Mine eye is consumed within me,” David said. He said that David person-
ated Christ in this language, and it represented the faet that Christ’s life had
gone out. Very well. Did Christ become extinct? The declaration was, “Mine
eye is consumed within me.” He saysit applies to ** Christ.”” But to ““consume™
does not mean to extinguish; if it did we should not have any Christ.

Then he turned to Peter. The brother got that down wroag. I did not say
Peter’s expression was poetical, but that the brother depended upon the poetical
expressions of the Old Testament; that those writers in the exercise of their
poetical license used many extravagant expressions. I turned to this and said,
‘“Here is the only passage in the New Testument' he did quote. Here is some-
thing real. I turn to the 17th verse of the very same chapter, and there I find
that they are ‘reserved to the mists of darkuess forever.’” What are the mists
of darkness? ¢ You shall be cast into outer darkness,” said Christ. What is
the difference between outer darkness and the mists of darkness? Is anybody
out there? Listen! ¢And cast ye the unprofitable servant into outer darkness;
there shall be weeping and guashing of teeth. <For without are dogs, and
.sorcerers, and whoremongers, and whoever loveth and maketh a lie.”

My brother says he denies that the Lord made idiots. But does he deny that
children are.a gift from the Lord ? Does he deny that a divine providence shapes
all our fortunes and all our destinies here? I want to tell you a statement made
by some of the ancient worthies at the birth of their children; *‘I have gotten
me a child of the Lord,” thuse good women of olden times would say. I be-
lieve the divine providence of God manifested itself in the birth of children. He
does not permit a sparrow by accident to fall to the ground, nor leave the hairs
of our head unnpumbered. God’s word teaches this special providence over all.
In the minutest details of this life I look ap in the face of the omnipotent Father
and feel like David did when he said, “Not one of my steps shall slide; thou
knowest my going out and my coming in.” Everything comes from God. I
recognize bim as the divine Father of every child born on earth, among savages,
colored people or white. Of one blood he made all nations to dwell on the face
of the earth. And every one of us are going to return to him. The apostle Paul
deelures that he is the Father of our spirits. There isn’t 8 human being on this
earth into whaose body he has not pus a spirit. There is coming a time when that
spirit is yoing to be manifested in the land of light. The brother said that the
poor idiot woald not know himself. Neither will the wisest of us know ourselves.
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Listen to what John says: “Beloved, now are we the sons of God, and it does
not yet appear what we shall be.” We do not know yet. We will not know our-
selves. That is true of all this fallen humanity. When the day of redemption
comes we will look on the hosts of the redeemed, the like of which we never saw
before, and we will not know ourselves in our glorified immortality.

The brother has referred twice during this debate to the marvelous outrage
it would be against heaven to allow thelittle children, born in our houses of pros-
titution, to be saved ! I look in the faces of those little children, and in the face
of God, and say, ‘““‘My Father in heaven, are these little children to be blamed for
what their fathers have done? If the fathers ‘have eaten the sour grapes shall
the children’s teeth be set on edge? Shall we bold them responsible when God’s
word declares, *Let the children in ?”’ They are not guilty; I do not care where
they come from, they are a part of tbe human family. They partake of the same
flesh and blood, and they are brothers to me. That is the reason I call him
brother. He is a fellowman; he is of the same blood; we belong to the same race.
If we are not akin in Christ we are akin in Adam. He is my brother and [ have
respect towards him to recoguize it; so I have toward any other man or woman
on earth, and toward any children, whoever their parents may be.

According to my theory infants and idiots will all get into heaven, because
there is only one plan of salvation ; and that is through the grace of our Lord
Jesus Christ. To those capable of bearing the gospel it comes to them on the
condition of faith. To those incapable of hearing the gospel, Jesus Christ, the
all perfect Saviour, will be a Saviour irrespective of anyihing else.

He says the fallen angels, reserved in chains of darkness unto the judgment
of the last day, are the twelve messengers sent to spy out the land. How did he
find that out ? Where do we read of such a notion in God’s word ? But, if it be
80, it does not modify my argument, for those spies are in chains of darkness;
and are not extinct. Such a dodge does not relieve his difficulty in the least.

He refers to the fact that I calied him *- brother.” Yesterday he had quite
a little fun, at my expense, because I call him brother. I think I remember read-
ing in history that Romulus had a wolf for a brother. He says I do worse than
to call men brutes; that I call them worms. There is a state of existence in
which the worm becomes a type of the man. The worm in the valley of Gehenna
is & type of the suffering of the wicked in perdition. We are not going to be
literally consumed like worms; but our punishmentiu the future life is guing to be
like the worm writhing in the fire that cannot die, writhing in the fire that can-
not be quenched. We are going to be in a state of sin after we go there. A man
who is wicked here will be wicked there. He will have madness in his heart
while he lives, and after he goes to the dead. There i3 no opportunity to change
the character there.. As death leaves you the judgment finds you; eternity will
also find you; for you never will have an opportunity to change after you die.

He wants to know if 1 can destroy ahorse as a horse. Yes; but I cannot destroy
s man as a man because man has an immortal spirit that no obe but God can
destroy. And for man’s body there is a resurrection.

I showed you the nature of the punishment God would inflict from these
words of Christ: “These ghall go away into everlasting punisbment, but the
righteous into life eternal.” This language shows that the punishment of the
wicked will be as perpetual as the joys of the righieous. But he says, this pun-

shment consists of natural death. All right! Let’s try that. Suappose I bhad
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power to sentence a man to death for a week; would he be punished for a week ?
The man would remain in the condition of death for a week, but he would not be
punished but for the single moment while he was dying. A man is not punished
that is not conscious. I remember seeiug my little grandchild whipping bher cart.
I came on her and said: *-Mary Mott, what are you doing?” I am whipping
the wagon; it threw me.” Did the wagon have any idea of punishment? No.
It takes consciousness to make punishment. A man is not punished when he is
‘not alive. When the Catholics dug up the body of Tyandall, the great translator,
thirty years after he was buried. and took the bones and burned them, and then
cast them into the Tiber, was that punishment to Tyndall? It was only an exhi-
bition of the foolish spite of the people. The idea of ‘‘punishment” without
consciousness is absurd. That is th. idea of this brother.

Now [ want to call atteantion to some other scriptures. But how many of
the passages I quoted have passed without particular notice? I quoted a whole
line of passages to show the use of these key words, and not a word of reply.
If these words as 1 gave them to you have been given the correet definition, the
position of my friend could not be established to save his life. If the words
ou-teleiton and aion mean endless, and [ proved they did, they fix the duration of
the punishment of the wicked. This is the end question, and there is no chance
to get out of it. Let us listen to what God says a little further.

Matt. xxv. This is the passage the brother talked about with reference to the
kingdom. **When the Son of man shall come in his glory, and all the holy angels
with him, then shall he sit on the throne of his glory, and before him shall be
gathered all nations.” They are all going to be there. My brother thinks
these are the living nations. I admit the living nations are all going to be
there; but John sees the dead come up, and they are going to be there also. What
happens then? He separates those on the right hand from those on the left,
and he says to those on his right hand, ** Come ye blessed of my Father, in-
herit the kingdom prepared for you from the foundation of the world.” And
to those on the left he says, “Depart from me, yve cursed, into everlasting fire
prepared”—for what? ‘“‘Prepared for the devil and his angels,” for the wicked
and fallen angels already in. tartarus, down in the bottomless pit, the place
prepared for them. Now, said Jesus to certain persons on his left hand, you
go into the fire, the place of tormeant. God never prepared a place for the
tarture of men. He waots all men to be saved. But many men deliberately
prefer death. It is their choice. So God is obliged to send them to the furnace
of Are prepared for the devil and his angels. Because they have decided against
God, against right; their aspiration is to do wrong; they walk in the way of
unrighteousness. These go away into everlasting punishment, and the righteous
into life eternal. Now, the punishment of the wicked is co-equal with the life
of the righteous. The brother insists that the punishment is death. But
punishment has got to be inflicted on a conscious being. There isn’t any other
punishment of any sort. He called attention to IL. Thes.,* Who shall be punished
with everlasting destruction from the presence of the Lord and the glory of his
power.” Do you believe the wicked are going to be destroyed. I do. What
kind of destruction ? Everlasting. How can they be everlastingly destroyed, if
destruction ceases the moment it is accomplished ? But if destruction means a
conscious condition of separation from God, we can then understand how they
can be punished “with everlastiag destruction’”; and that is exactly what the
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passage says, ‘‘from the presence of the Lord and tbe glory of his power.”
God says, “I am going to banish him from my presence; I am not going to drive
him into non-entity, but to take him away from my presence.” Bat that does
not mean the extinction of his being.

In.Jude 13 and LI. Pet. ii: 17, we have this statement about false teachers:
“These are spots in your feasts of charity,. ., . . to whom isreserved the black-
ness of the darkuness forever’—eis tou tont. In this statement we have the prepo-
gition eis to express a continuous puanishment, and the strougest possible phrase-
ology to express eternity, and conscious persons to endure the ‘*blackness of
darkness forever.” There can be no total extinction in such language, but there
must be endless, conscious punishment.

This language agrees with the strong words of John. Rev. xix: 8, ‘*And the
smoke of her (spiritual Babylon) torment rose up forever and ever” (eis tous aionas
tou aionan.) Here there can be no mistake that the punishment is continuous,
and eternal. The ever-ascending smoke bespeaks the ever-burning, but never-
consuming worm, that dieth not, in the fire that is not quenched. These fearful
representations of suffering, as set forth 'in God’s word, are for our admonition
and warning.

Bat, as this is the only speech in which I will be allowed to introduce new
argument, I take this oceasion to state some objections to the doctrine the brother
has been teaching us.

1. It minimizes the importance of human life. If a man is pursuaded to
believe that at death his being will become extinct, and he will cease to exist in
any form, anywhere, he at once feels that life is not worth living, and has no care
for the future.

2. It contributes to the ideas of mere materialism, or animalism, and makes
of man a mere brute.

8. It makes creation largely a blank, because it leaves in a state of utter
annihilation the immense majority of that portion of creation that was made in
the divine image..

4. It puts a premium on sin, because it teaches that the punishment for sin
will last but for'a moment and then end forever.

5: It lessens human responsibility, because a man is left to feel that no
eternal issues hang upon his conduet. If he desires to sin through all hias life, let
him do so0, knowing that one-half minute of pain will pay the entire debt forever.

8. It debases the character of man and puts him on a level with brutes; be-
cause it denies to him a God-given immortality.

7.. It makes sin trimphant over God’s purposes. (God made man-to glorify
his maker forever. He gave him a likeness to his Creator., By breathing into
his-nostrils God made him a living soul. But if the sinner is punished with
extinction of being, then man’s sin triumphs over God’s purposes, for even the
punishment of the wicked will magnify God’s inflexible justice.

8. It makes God cruel (I say it reverently) in permitting to live, and pre-
serving in life, & class of unfortunate victims of disease and deformity, who are a
burden to themselves and all others, but, if they have no deathless spirits, would
be better to be dead, like the brutes.

9. It nullifies the idea of infinite justice, by making such impossible.

10. It consigns to oblivion the purest of our race—infants.

11, It declares God’s justice to: be cruel in not saving those who trust in
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Christ—just because they happen not to be Christadelphians.

12. It renders forever impossible the salvation of anybody because all sin
must be punished, and all sivners must be burned—and all of us are sinners.

18. It contradicts man's innate desire. He craves life—even in a prison—
rather than death.

14. Body and soul are both indestructable. Such a doctrine as he teaches
contradiets philosophy and seripture both.

158. The only support it can wrench from God’s word ig fro
extravagant, poetical figures of speech in the Old Testament.

16. It contradicts the plain statement of God’s word, as I have shown you
in many passages.

17. 1t is a direct charge that the God of all the earth will not do right.

18. It isa backward move toward barbarism, amaking of us the companions
of beasts.

19. Itisa doctrine that curses man, and disgraces the Almighty God.

20. It has neither the good of man, the glory of God, the majesty of law, the
support of common sense, nor the teachings of the Scripture to uphoid it.

It is the gospei of dirt. [Time called.]

FOURTH PROPOSITION—TWELFTH SESSION.
(Mr. William’s Second Half- Hour Speech.)

GENTLEMEN MODERATORS, RESPECTED FRIENDS:—AS our time is short.on
this proposition we have both agreed that we will devote the entire time this after-
noon to speaking instead of questioning. So now we will take up the subiect.and
examine what our friend was talking about a little while before he left the stand:
he was saying that to be destroyed from the presence of the Lord was simply to
be removed from the presence of the Lord. I want to read a few testimonies on
this point.

Gen. vi: 13, **And God said unto Noah, The end of all flesh is come hefore
me; for the earth is filled with violence through them: and behold I will destroy
them with the earth.” In the margin it reads **destroy them from the earth.”

Let us get the meaning of this, **All in whose nostrils was the breath of
lite”?—see chapter vii: 4 —we read, “And every living substance that I have made
will I destroy from off the face of the earth ” Then in verse 21, “*All flesh died that
moved upon the earth, both of fowl and of cattle and of beasts, and of every
creeping thing that creepeth upon the earth, and every man; all in whose nostrils
was the breath of life, of all that was in the dry land, died, and every living sub-
stance was destroyed which was upon the ground, both man and cattle and creep-
ing thing, and the fow! of the heaven; and they were destroved fram the ea:th.”

Now the idea my friend wanted to impress upon you was this that to des-
troy from the presence of the Lord was to send them down to hell and keep them
alive there. Acre you willing to believe as reasonable msu and women that every.
time you have left these grounds during this debate you have been destroyed from
these grounds ? Would it not be absurd to talk abont living men and women
being destroyed from these grounds simply because you have left the grounds



246 THE HALL-WILLIAMS DEBATE.

and gone to your homes ? But if you were blotted out of existence, then you can
see, inasmuch as there is no other existence contemplated, why it is said that
they were destroved from the face of the earth. Mark the words here; the same
word destroy is applied to cattle and ereeping things and the fow! of the heavens
and man; ** I will destroy them all from the earth.” Does it mean he will
remove man and beasts from the earth to a place of continuous punishment and
not destroy the cattle nor the men? What folly !

Ez. xxx: 13, “Thus saith the Lord God, I will destroy their idols ; and I will
cause their image to cease out of Noph.” Was the destruction of the idols simply
their removal to another place ? or their utter destruction ?

Num. xxxiii: 52, *Then sball ye drive out. all the inhabitants of the land
before you, and destroy all their pictures and destroy all their molton images.”
Did that mean the preservation of their abominations? He took the cities at
that time and utterly destroyed men and women and little ones, and left none
to remain. Deut. ii: 3¢. There was destruction utterly of all in those cities.

Job says, *Though after my skin worms destroy this body, yet in my flesh
shall I see God.” I refer to these simply to show you the use of the word destroy,
and of the phrase ‘*destroy from the earth.”

I will now examine my friend in regard to the quotation from the prophecy
of Duaniel. All through this discussion my friend has beea misquoting this
passage, making it read, Many that slesp in the dust of the earth shall awake,
somse to everlasting life and some to everlasting shame and contempt. Now
it doesn’t read that way, but it is, *"S)me to shame and everlasting contempt.”
Tliey stand before the judgment seat of Christ; they come there and are stricken
with shame and what is the result of their condemunatiou? Everlasting con-
tempt. The Sodomlites may have been ashamed when the angels went there
to destroy them, but after they were destioyed were they ashamed? No; but
they were looked back upon with contempt by future generations. So it will
be after the resurrection of the dead; those who come forth and fiud them-
selves unworthy will be stricken with shame and shall be destroyed, and will
be looked back upon with contempt because they were unfaithful servants.

Qur friend hus referred us to those who are cast in outer darkness where
there is weeping and gnashing of teeth. What is outer darkness ? Is it to be cast
downward into a burning eternal hell ? You remember the Saviour likens his peo-
ple to a city that is set on a hill whose light cannot be hid. When Christ
comes he will summons into his presence all his people for judgment, the just
and the unjust, and so when all the lights of the world are gathered to that
congregation, without will be **outer darkness.” Who are those who will be left
outside upon the face of the earth ? All the ignorant, wicked and dark nations
will he left there, but his psople will be gatherad togesther to omne place of
judgment. All the lights of the world are therefore brought before him.
Therefore when the judgment seat is inaugurated all the world outside is in
“outer darkness.” But hers are some unworthy ones at the tribunal, and he
says of them, Cast them out into outer darkness, out among the nations, **the
hypocrites and unbelievers on the outside; and just then there is a “time of
troublse such as never was since there was a nation’ (Dan. xii: 1). O itside there
shall be wailing and gnashing of teeth. The ultimate end of those cast out is
they shall be punished with everlasting destruction. *Behold the duy cometh
that shall burn as an oven aund all the proud, yea all that do wickedly shall b
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stubble; and the day that cometh shall burn them up, that it shall leave them
neither root nor branch; and they shall be ashes undecr the soles of your feet in
the day that I shall do this”—Mu.l. iv: 1, 3.

Now my friend tells us that the wicked sin all the time they are in hell the same
as they do here, and quotes Rev. xxii:14—*For without are dogs,” etc., outside the
glorious city, as if his hell were just outside of it. That is the way he excuses
God for tormenting them forever. I thought he wouldn’t be satisfied in believing
that men are to be tormented eternally for the sins of this short life, so now he
begins to pateh it up te sait bimself; after they go to hell they sin there con-
tinually. Now, look here ! - According to my friend, God flrst puts them in a
place where they cannot help sioning, and becuause they sin on Monday and ean-
not help it, and it would do them no good if they could, he punishes them on
Tuesday. and because they sin on Tuesday and cannot help it he punishes
them on Wednesday, and asks you to accept this as a just reason why God keeps
them in a place where they cannot do anything else but sin and groan and
swear and curse and suffer through the untold ages of eternity.

My friend gets back to the brute question. It is said in history that
Romulus had a wolf for a brother. That is fiction, in which my friend finds
relief. If my friend is Romulus I suppose I am the wolf and be is willing to
acknowledge the relationship. I do not know that he has made it a bit better
by another attempt to patceb it up.

Now I will take a dog as an illustration. My friend owns a dog; here it
is; this dog has been very offensive to my friend; he has killed his sheep and
bitten his children; what must we do with this dog? TFirst my friend will obtain
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a cbemical and infuse it iuto this aog 86 that he cannot be dv?ﬁuu_yed, hs can-

not die. Then he proceeds to make a bonfire, red hot and raging. and then my
friend takes this wicked dog and throws it into the flames and fastens it there so
that it can never escape its doom of torture; and my friend stands by and
hears its shrieks and its howls and watches it writhe in the agony of the tor-
ment. [ will ask you, my friend, how long will you stand there and see that
dog suffer’so? I know my friend has a tender heart. A man could noc talk
as he did about his children without haviug a tender heart, and I tell you now
‘and here this moment, that I do not believe he would stand there five minutes
and see that dog suffer. He would say, Kill the poor creature and put him
ont of his misery. Now, my friend, is your God worse than you are? Are
you preaching and worshipping God who infuses into the nature of wicked
men that whica keeps them from dying so that they might be preserved in
writhing torment, and, as Dr. Benson says, that *God is. himself in hell exer-
cising all his divine attributes to make the pains of the damned cut intoler-
ably deep”—Is that your Sod? If you would stand for an hour and look upon
that poor dogin torture—who would be the brute in that case? But you could
never be such a reveugful brute; and again follows the question, Is your God worse
than you are? Will he do with thousands and millions of men and women what
you would not think of doing with a poor dog? Perish forever such a savage
thought.

I must now deal with the case of the rich- man and Lazarus, yet before we
come to that, we have been referred to the book of Revelation, where ‘“the smoke
of their torment ascends up in the presence of the Lamb and of the holy angels ?
or in the presence of Christ and his saints. What smoke of torment is that?
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When Christ shall come to.punish the nations of earth and the unweorthy ones the
smoke of their tarment shall asgend up forevex and ever. Does that word forever
always mean without ap end? No. ne;. it means. what is meant in the case of
the servant who ehoese.noet to g0 out free; they bered his ear with ap awl and he
became a servant forguer that is as long as he lived. There you have the word
forever; it is the duration of his life, the age of the man. ‘‘Forever aud ever”
means for the ags of the agess There is to be an age, a peliod of time; I
believe it will be about forty years, whick is to be the age of punishment fer all
prexious ages; and the smoke of their torment ascended up during this age of

ages.
There is another sense in which this symbolic expressian may be used which

L bave already explained in another speech; just the same as in the picture of
Pompei where the picture of the ascending smoke showed the absolute destruc-
tion, the annibilation, if you like, of the city an object lesson which teaches that
Pompei went down in smoke and fire. The smoke of their torment ascending
forever and ever in a symbolic picture for Revelation is a symholic book, shows
you their utter and everlasting destruction in the devouring fiames.

In regard to tbe rich man apd Lazarus, I must devote a little time to that.
My friend says he doesn’t believe.it is.a parable. If you will look in verse 14, it
says the Pharisees derided and to them he spake the parable. How do.yon know
it was a parable? you may ask. Because it says that *“withont a parabla spake
he not unio them.” Why? “That seeing they might see and not perceive, and
hearing they might hear and not understand.” These men came before himx
believing in the theory my friend believes. History tells us that the Jews did
not helieve in the immortality of the soul until they went to Babylon. Now
after their return from Babylon they had come to believe in the immortality of
the soul; that in the death state there were two departments; one they called
Abraham’s bosom and the other they called hades. That was the belief of the
Jews which they received from pagan.sources, and the Saviour draws this illus-
tration from their pagan doctrine, just as he did when be said, “If I by Beelze-
bub cast out devils, by whom do your, children cast them out?” Not that the
Saviour, believed in Beelzebub the fictitious god of the fly, but he meets them on
their own ground. He did the same with this parable of the rich man and Laz-
arus. e says, [ will take your own theory: we will put.the rich man jn your hell
in hades on the one side, and Lazarus in your fictitious ‘“Abraham’s bosom.’’
Is this your literal heaven and hell my friend? If sa here are your mothers in
Abraham’s bosom who can look across to hell and bear their children pleading
for a Arop of water to copl their tougues! Fathers and mothers hava to stay
througbout efernity in sight of their children writhing in torment and listen to
their groans and cxies of anguish and they cannot help them. Do you think you
can be happy if you get there? If you can, then yon will be worse there than.you
are hers, far you could nof endure it here.

Listen! The rich man died. He is dead now. What do the Scriptures say
happens when a man dies? **His breath goeth forth: he returng ta his earth: in
that very day his thoughts perish.” ¢ And he was buried.” We have him buaried
now. If ever that man whg is dead aund baried lifts up his gyes ta see will be
not have Lo be brought out of the graye® That will be the way by which bhe will
lift up his eyes when he.awakes in resurrection. I shall be satisfied when I
awake in thy likeness,” says the psalmist. It is when he is raised from the dead
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that he lifts up his eyes. We see the man dead and buried and in hades. When
the resurrection comes he lifts up his eyes: he is in torment there when “there
shall be weeping and gnashing of teeth.” When will the angels be sent to gather
the elect from the four winds of heaven? When the Son of man comes. Christ
is coming to send his angels to bring the Lazarus class to Abraham’s bosom.
Will Abraham be there? Yes; “They shall come from the east and the west and
shall sit down with Abraham, Isaac and Jacob in the kingdom.” The angels

ue e alont and Tazarua s heen earried he anoals in Ationbnonta
have ‘\)i‘\')usht all the. elect, and Lazarus has been carried Oy angeis into Abrabam’s

bosom, into the kingdom of God. The rich man is outside where there is weeping
and gnashing of teeth. T am now showing that even if you read this as a literal
statement it establishes the very doctrine I have been setting before you. Ifit
is a parable, which I believe it is, it shows the Jews their destiny. - How many
tribes were there-in the land of Judea? Two. How many tribes in all? Twelve.
Suppose I paint a picture before you. The Saviour here painted a word pictures.

Here is a rich man clothed in purple and fine linen to represent the Jews—the
representatives of the two tribes-—becauge the Jewish priesthood, the Jawigh

rulers were clothed in purple and fine linen; and for the rich man in the picture
to be clothed in purple and fine linen was to make him represent the rulers of
the Jews. Now when this rich man died, it meant tbhat the Jews should die
shortly a8 a nationality at the hands of their foes, when came the destruction of
Jerusalem, where a milion and a half perished, and left the rest in torment every-
where. There you have the fulfillment of the parable so far as the Jews were
concerned. Here is one man painted in the picture to represent two tribes. This
one man says, ‘I have five brethren.”” What can that mean? There were ten
tribes. If one man represents two tribes, as one is to lwo so are five to ten;
therefore five brethren in the parable represeut the ten tribes. What is Abra-
ham made to say? “They have Moses and the prophets; if they will not hear
them neither will they be persuaded though one rose from the dead.” Lazarus
in Abrabam’s bdsom shows that the call of the Gentiles to become children of
faithful Abraham by symbolically dying in baptism Would take place when the
apostles would turn from the Jews. There you have the history of the case in
brief. Instead of teaching that fathers and mothers bave to go to heaven
where they can see their children writhing in the torments of hell through the
countless ages of eternity—I do not believe there is a man or woman here who
would want to go to that kind of a heaven. I believe if he could choose, he
would ratber take the “orthodox” hell than its heaven. You cannot persuade
me that God is a God who could prepare such a place as tbat, where I would be
able to see my wife, my child in hell through all eteruity. I could not believe in
such a God as that! With all due reverence to the God of heaven whom I fear
and worship, the God of heaven is not such a God as that! It is s pagan myth
handed down through the centuries of the past. It does not belong to civilized
intelligent men and women as you are. I know my friend will admit that he
would not torment that poor dog. Then do not worship a God worse than
yourself,

My friend asks the question, by the way, did Christ become extinct when he
died? If Christ had not been raised from the dead, you would not have any
Christ today. That is the truth in the case because Paul said so. “If there be
no resurrection from the dead, then Christ is not raised; then your faith is vain;
ye are yet in your sins;” you might just as well * eat and drink, for tomorrow we.
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die.” Therefore I say that since Christ died and was buried, if he had not been
raised all would be gone. When he died, he was dead; when he was buried. he
was in the grave, in sheol. Therefore it says, God raised Jesus of Nazareth
from the dead. When he was dead his life was extinect.

There is one point in which my friend has misrepresented me. He will excuse
me for going back to the last proposition; he will, I have no doubt, grant
me the privilege of going back. He said he preached a Christ that was
not a sinner, and intimated that I preached a Christ that was a sinner. Now he
knows that I believe that Christ “was holy, harmless, undefiled and separate
from sinners.” He concluded that I believed Christ was a sinner because I
preached that Christ bad to die to save himself. I quoted a text which said that
“ God brought again the Lord Jesus Christ from the dead through the blood of
the everlasting covenant” (Heb. xiii; 20). I argued from that that if the biood
of the covenant was necessary to raise Christ from the dead, the blood of the cov-
enant was necessary to his salvation; salvation from the state in which he was

born by reason of Adamie sin,in which all men are born, but in his case not from

personal sins. Therefore it is said that *“ in the days of his flesh he offered up
prayers and supplications with strong eryings aud tears unto him that was able to
save him from death” (Heb. v: 7). He needed to be saved, didn’t he? Do not say
that I have preached unto you asinful Christ. I have only preached to you
Christ born as we are all born, under the law of sin and death. I have preached
to you a Christ that redeemed himself out of that condition, and hence became
our forerunner practically out of the fallen state to immortality.

Now in the few minutes I have I want to recall to you what I have been over.
I have proved to you that the transgressors shall be destroyed. My friend
has been trying to make you believe that I have been depending upon words,
three words, for the foundation stones of my argument. I am not depending
upon mere isolated words in themselves; I will allow for the various meanings
of the words; I depend upon their obvious use as determined by the context
and connection.

“For yet a little while and the wicked shall not be; yea, thou shalt dili-
gently consider his place.” The town is there, my friend said. He didn’t get
my point after all I said. What I said was this: If there is no place for the
wicked, the wicked will not be found. There is no room for them, because we
bave come to the time when God has destroyed their very name and there is no
place for them. How then are you going to try to persuade yourselves that
that means that the wicked will still be in existence? God is going to be all
and in all. You must believe with me that God will first eliminate from the
universe every form of wickedness, every wicked one; then God will indeed be
all and in all, and he cannot be all and in all till all the wicked are out of being.

My friend quoted the text, * Beloved now are we the sons of God.” We are
if we have been converted to Christ, **And it doth not yet appear what we shall
be, but we know that when he shall appear we shall be like him for we shall sée
him as he is.” There is nothing in this to prove that we shall not know our-
selves, when we are made like him immortal.. ‘Then shall the righteous shine
fortb as the sun in the kingdom of their Father.”” Will the sinners be consumed
out of the earth? Will the wicked be no more? Answer—‘These as natural
brute beasts, made to be taken and destroyed . . . shall utterly perish in
their own corruption.” There we have the matter before us ; how does it stand
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with you? Here is the word that we have presented before you. We have shown
that all that have lived without law shall perish without law ; that “man that is
in honor abideth not, he is like the beasts that perish. Like sheep they are laid
in the grave; death shall feed on them.” They go down into death, to corruptivn.
that is the end of them.

My friend wanted to know why the Lord did not kill them all now. Simply
because there are some that stand amenable to law, to the judgment God has
ordained in the future winding up of present affairg at his set time. Ha doks
not kill off men until they have filled up thé measure of their iniquity. So the
Saviour said to the Jews, “Fill ye up the measure of your fathers,” and not until
they bad filled up that measure did the destruction of their city and vationality
overtake them. He is waiting until the nations il up the measurs of their
iniquity. Then Cbrist shall come, and while the nations will be left entside in
the ‘‘ outer darkness,” the two classes, “just and ubjust amenable to the judg-
ment by the gospel,” shall stand before the judgment seat of Christ, and those
who are found worthy will be crowned with life and immortality; whils thaese
who are unworthy shall be cast into outer darkness where there shall be weeping
and gnashing of teeth, where ultimately, after the ‘ few or many stripes,” accord-
ing to their just deserts, they shall be destroyed from the presence of the Lord
and the glory of his power, and at last when all enemies are destrvyed the utter
destruction of the wicked and the preservation of only the righteous will bring
the time when, in a grander sense than in Eden at the beginning, patradise will
be restored in all its beautiful and majestie splendor, and “everything will be very
good.” [Time called.]

FOURTH PROPOSITION—TWELPFTH SESSION.
(Mr. Hall’s Second Speech of One Half-hour.)

—————

GENTLEMEN MODERATORS, LADIES AND GENTLEMEN:—I am now befpre
you for the purpose of closing this very pleasant debate. I wish to call attention
to what the brother has said in the last speech, because it is my business to fol-
low wherever he may lead. He calls attention to quite a number of scriptures
which have the word ‘‘destroy” in them in order that he may evade the force
of that idea of ‘* everlasting destruction from the presence of the Lord.” 1In
this passage, we both have quoted from Thessalonians, the apastle Paul is con-
templating the final separation between the impenitent and their Goa. After
they are banished from his presence they turn to the léft hand, and the Saviour
says to them, “Depart, ye cursed, into everlasting punishmeut, prepared for the
devil and his angels.”” Daniel sai¢ they go into ‘shame and everlasting con-
tempt.” I stand corrected if I quoted it as you said. ‘Everlasting contempt”
would not be possible if there were not conscious beings, and the very reason
he could say it of the Sodomites is that they are yet in existence. That is the
reason thiey are suffering ‘‘everlasting contempt.” A man cannof suffer con-
tempt; or shame, unless he is alive. You bave got to have conscious being or
there is no shame. Shame and contempt is t0 be the punishment and jt i3 to be
inflicted on a people raised from the dead. When Paul is talking about ever-
lasting destruction from the presence of the Lord” he does not mean extinctton
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of being, but their destruction is their punishment, and it is everlasting; it will
never end.

The brother quotes several scriptures, and asks, Does this mean extinction ?
Does this mean separation from God? The end of all flesh had come and it
follows that all were destroyed. They were separated from God, but there was
1o extinction of their being, because there will be a resurgection from the dead.

Ezek. xxx: 13, “Destroy the idols.” Were they really destroyed ? As idols
you can destroy them, but these are not comparable with men and women. The
idols are not conscious beings. They have eyes, but they see not. They are not
in any sense responsible or conscious. Their destruction eonsists in the fact that
they are thrown aside, and burned up. But they do not go into non-entity,
except as idols. As the brother has intimated once or twice of any material; it
cannot be utterly annihilated. With men and women thbere is no such thing as
utter extinetion. We read of the destruction of men, women and children in
every city. They simply put them to death, just like the brother said about Job.
To destroy Job’s flesh was simply to let him die, but in the very next verse we
read, *“Though after my skin worms destroy this body, yet in my flesh shall I see
God.” Here we read that worms ‘‘destroy” this body, but there hasn’t been
any extinction of being even in his flesh, for in his flesh he is going to see God.
His body is going to be devoured by worms, but God will raise it up again. It
has not been extinguished.

He says that “outer darkness” means to be thrust out among the natjons
on the outside, when God’s people are collected together at the last day, and
the multitude of nations, who know not the gospel, are going to be condemned
and destroyed, and this is “‘outer darkness.” But God’s word says these na-
tions are going into “everlasting punishment,”” where the ‘“smoke of their tor-
ment will ascend up forever and ever.”” My brother says that “forever and ever”
does not mean *‘forever.” It does not mean any more than coucerning the man
who had his ear bored through with an awl, and thus became a servant ‘“‘for-
ever,” which means that the man is to be a servant as long as he lives. If
this is so, then we have no ever-living God, as this very same word is used in
reference to him forty times as a declaration of his eternal and divine character.
The expression * forever and ever” is the strongest possible sentence to be
employed in the Greek language to indicate eternity, while in the sense in
which it may be employed, figuratively, with reference to the binding of the
servant, it does not cease from the time of its beginning, on as long as he lives.
The instant the awl is bored through the ear, the man becomes a servant
“forever’’—sgo long as he survives he will be a servant. Sothe moment man enters
the condition of punishment he becomes a ““sufferer,” and he will suffer “forever*’
as long as he has being, and he will have being as long as there is a God, for
the declaration of God’s word is that the ‘‘smoke of their torment ascendeth
up forever and ever.”

My brother objects to God sending men to hell where they continze sinning.
God does not require them to go into hell, nor desire them to do so. He takes no
pleasure in the death of any. This is the reason he comes to the people of Israel
and says, “Why will ye die?” e says, “I set life and death before you ;” if yon
choose death it is your own choice. Even the heathen are without excuse, Paul
says. They know the distinction between right and wrong, and yet they prefer
the wrong. If thereis a solitary heathen on the face of the earth that does right,
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and loves right and wants to live right, God says, * All right, you shall have my
blessing.”” If they prefer death, God gives them an opportunity of doing it.
Where then shall they go to sin? They are determined to sin. They choose it.
Shall it be done in heaven? My brother makes as his only answer, that God has
confined them where they cannot belp themselves, and then he gives the compar-
ison of the dog. We have been hearing a great deal of dogology during this
debate. It is a favorite hobby with our brother. His Bible should have the
word dog written large. He says, ‘“‘Brother Hall looks on the poor dog in the
bonfire with a feeling of sympathy, and says, ‘ Turn him out.” Yet it is possi-
ble I might not have that kind of feeling for that kind of dog. Suppose I was
looking into the face of a dog whose essential nature was savage and cruel,
whose spirit was of such a nature that it could not be tamed, which was so
vicious, that even in the fire be would snap, and snarl, and growl with a desire
to break forth and do us all the hurt he could! Away out in Texas they
took a negro who had committed an outrageous deed upon a little girl, and
the assembly of the people, civilized people, burned him alive ; and the people
who stood by and knew the outrageous attack of which he had been guilty,
applauded the act. This was their feeling in the matter. The savage char-
acter of the man made it possible for justice to punish without a shudder.
God does not take pleasure in the punishment of the wicked. He does not
look on with a feeling of gratification, He says, “I take no pleasure in the
death of the wicked.” The brother spoke of God’s people standing and look-
ing on with a degree of delight, as it it were our pleasure 10 see them thus
suffer. Do you not think if I were indifferent to the fate of bumanity I would
not go home and stay with my family, and not spend so much arduous labor
trying to persuade men and women to turn from sin and accept of Jesus Christ?
God does pot want men to die. He sent his Son; his only child that they
might be saved. Do you see that dog he mentioned rolling in the flames? Do
you think I could have pity enough oun that dog to send my child into the
flames to save the dog? Could I have the sort of pity God bad to try to save
these fallen lost victims of sin? In the baptism of blood under which he went
down, Christ made provision to save the race of mankind. God loves mankind
and wants them saved. But they choose death for themselves.

My brother says that Christ did not go into non-entity, but he died. Then to
die is not to perish. Jesus Christ was not consumed. Jesus Christ died as to his
body, but his body was not extinct. In the very dying hour he looked up in the
face of his Father and said, “Father into thy hands I commend my spirit.” The
spirit of Jesus Christ survived the grave. There was no destruction of his body
or his spirit, yet his body died. Death does not mean extinction of being.

My brother asks the liberty to make a correction in what he charges as a
misrepresentation, in the discussion of a previous proposition. He understood
me to represent him as saying that Jesus Christ was a sinner. I asked the ques-
tion, brother, if Jesus Christ did not save himself, would he have died like a
sinper? Did he not take the place of a sinner? If Christ had heen disobedient
he would have been lost; if he remained good he would have been saved. I do
not misunderstand the view they entertain concerning Christ ; you understand
that his belief is that Christ was a mortal man; that be had to obtain immor-
tality just like any buman being; that he was born again at his baptiem. If that
does not make Jesus Christ very close to being a sinper, I do not understand the
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subject. That is not my view of Jesus Christ. I look on him as God, manifest
in the fleah; as the Divine One, through whom all things were made, and witbout
bim was not anything made that is made. When I bow my knee to him I am
worshipping the God of heaven. That is the Christ Baptists believe in, and that
Baptists preach. If the Christadelphians have nothing but a man, a mortal man,
I am exeeedingly doubtful as to the result of their faith.

We come to the question of the rich man. My brother says he knows this is a
parable because it says, * without a parable spake he not unto them.” That
statement has got to be taken in a limited sense, because there are some times
when it is apparent from the counection that he did not speak in parables to
them. But I do not care a whit whether you make it a parable or a reality. God
does not eallit a parable; Christ didu’t call it a parable. I therefore believe it to
be a real story.

My brother says that according to my idea of the subject you have got people
on the other side of death, some in hell and some in heaven, close enough to take
a look in on each other ; then Christian people in heaven could look on and see
their children writhe in torment. I do not believe that such is the case, or that
this was imtended to represent such a fact. Jesus Cbrist simply illustrated the
conditien of the two states. I do not believe that communication is going on
between these two conditions in the spirit world I am going to acecept my
brother’s theory of it for the sake of the argument. He says it may possibly be a
reality, and if it is, it refers to the resurrection of the dead, and isrepresented as
taking place after the resurrection of the dead, that Jesus shows them what
becomies of the rich man, and what becomes of the poor man, after the resur-
rection of the dead. Very well, for the sake of the argument I accept it.  After
the resurrection of the dead, then, there is still a conscious existence; both these par-
ties are there, and they are stidl in communication. But he would still encounter
the same difficulty. I weuld like to inquire, is not the resurrection due to come
at the end of the world? Yet here is a man, coascious in hell, after the resurrec-
tion, and praying for his five brethren still in the world! That is a strange
absurdity to which his reasoning drives him. But the brother says the real idea
of this is that it represents the Jews and Gentiles, and is intended to convey the
idea that the Jews would die as a uation at the destruction of Jerusalem, and, I
suppese their spirits all go to perdition. He charges that Jesus used a pagan
tradition whieh the Jews had frem the time of their captivity in Babylon; that
there they learned the dual nature of mau; they got that in captivity, Thatisa
mistake, the same as when he said something about Solomon obtaining his ideas
on the same subject from Plato——

(Mr. Wiliams: 1 said the doctrine came from Egypt, where Plato received
his edueation. Plato wasn’t alive in Soloman’s time.)

The statement to which I wish to call attention is this: the Jews understood
that in the creafion af the world Gud breathed into man’s nostrils the breath of
life and man became a living soul. Zechariah states that God formed a spirit
within man, and Solomen taught that when men died the spirit returned to God
who gave it. The dews had believed this doctrine all the time from the very
start; all of God’s people had always believed it. There never was a contradic-
tion of the doetrine. There is not aline of any sort in the Bible or out of it that
coniradicts it from the creation until twelve hundred years after Christ. The
statement made by the brother that it was a pagan notion is, of course, entirely
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gratuitous. He says that Jesus not only failed to contradict this doctrine, but he
selected this for the purpose of taking howe to them the idea of their true posi-
tion. This rich man represented the Jew; one rich man represented the two
tribes, the five brethren represented the ten tribes, and the six men represented
the twelve tribes of Israel! That is a pretty nice theory. Oue objection to it is
that it is purely imaginary on the part of the brother, but for the sake of the
argument I am going to uccept it as valid. How many people does Lazarus rep-
resent? He is in this too; he is a party toit. If we have a right to represent the
twelve tribes by 4 rich man and five brethren, how many does Lazarus represent?

(Mr. Williams: The body of Christ.

The body of Christ! Are the Gentiles the body of Christ? Lazarus repre-
sents the body of Crrist, he says, and because all nations stand identified with
the body of Christ, we have got one man to represent all the nations of the earth,
while it takes siz men to represent the fwelve tribes! Who does Abraham repre-
sent? Really be should be on the Jewish side of the subject, but he has got over
on the Gentide side with Lazarus! Here is a rich man down in hell. He says
that is the Jews pleading with the Gentiles for a drop of water, pleading with the
church, the people of God, the body of Christ! for a drop of water that is denied
him! That poor fellow begging and pleading the church of Christ—is that the
Christadelphian church? They announece here that they are going to the Jewish
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the drop of water to the poor, dead Jews !

Look alittle further into it. 'Who does Abraham represent? Lazarus repre-
sents Christ’s body, and is on the side of the Gentiles. Abraham said. I cannot

send you into hell There ig no communication between the rich man and Laz-
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arus isthere? No communication whatever between Jews and Gentiles! Are we
not Gentiles and don’t we recognize the Jews in this country? Don’t we have
social iutercourse with thew? Don’ t they marry our women and don’t we marry
their women? Don’t we trade with them, and tbey preach in our churches? Do
we have anything to do with them? Of eourse we do. Did this rich man and
Lazarus have anything to do with one another? I want to tell you that this is
the most presumptive dreaming any man ever did with his eyes open. Has my
brother had his eyes open this afternoon?

{Mr. Hall claiming that the stenographer omitted part of his speech, substituted
the following numbered propositions when revising this speech. Mr. Williams thinks
Mr. Hall mistaken as to the omission, and wrote Mr. Hall that he might add anything
he pleased to appear in an appendix, on the condltion equal space be allowed for
reply. Since Mr. Hall ignored this offer, and added to his last speech, Mr. Willlams
thinks it but fair that he should answer each of the aumbered questions; and t hat the
reader may see the relevancy of each answer to the question, it directly follows the
question.]

Please note these points in the case of the rich man and Lazarus. If the
rich man represented the Jews, as my friend said, and Lazarus represeunted the
Geutiles (or church of Christ)as he said, then notice these points of dissimilarity.

1. (Mr. Hall) The Gontiles (or church) were never laid at the gate of the
Jews.

1. (Mr. Williams) The Gentiles were called dogs by the Jews aund counsid-
ered fit only for associates with their dogs outside their gates {see Mark vii: 27, 28).
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2. (H) The Gentiles (or church) never had any sores on them @uy more than
the Jews bad.

2. (W) The Gentiles before they were given opportunity toenter the church
had sores enough, surely, so have Gentiles now before they become Abraham’s
seed (Gal. iii: 29), or are (parabolically) received into *‘ Abraham’s bosom.”’

3. (H) If the Gentiles were rapresented by Lazarus, and the Jews by Dives,
then who were the dogs that licked the Gentiles?

3. (W) Pagan priests of the Gentiles then and all false, deluded and delud-
ing teachers now.

4. (H) Was the * purple and fine linen  the material, or religious riches of
the Jews?

4. (W) When * Uncle Sam " is seen in cartoons everybody recognizes him
by his dress as representing the United States. So a rich muun is painted in this
parabolic picture to represent the Jews, the *purple and fine linen” being a
mark of identity. See Exod. xxviii: 5, for a description of their national priestly
garments.

5. (H) At the time of this parable the Jews were not materially rich.

6. (H) At the time of this parable they were not spiritnally rich, either, for
Christ called them very wicked.

5-6. (W) The richness was to show how the Jews had been favored in their
“life time” (verse 25), which favor they had forfeited and were about to receive
their national pusishment for their unfaitbfulness, which punishment came in
about thirty years, when the destruction of Jerusalem took place.

7. (H) They both died—Dboth the Jews and the Gentiles {or church). Who,
then, was left alive?

7. (W) The Jews died a national death at the hands of the Romaus, and the
seattered subjects have been in *“‘torment” in all the world ever since. Before a
Gentile can become the seed of Abraham (Gal. iii: 29) or be received into **Abra-
ham’s bosom” he must die as a Gentile, for the promise was to Abrabam and his
seed only (Gal. iii: 16), and Gentiles as such are aliens, strangers, without bope,
without Christ and without God {Eph. ii: 11, 12). When a Gentile is baptized
into Christ to become Abraham’s seed (Gal. iii: 26-29), he (symbollcaily) dies and
is buried and raised. Then he is a ‘‘ new creature” (II. Cor. v: 17), a seed of
Abraham, and no longer a Gentile (Eph. ii: 19).. This death is referred to in
Rom. vi: 8. and Col. iii: 1-3. The words “Ye-are dead” {verse 38) should be *“Ye
died.”” See R. V.

8. (H) If the Jews, as a people, died, so did the Gentiles. as a people.

9. (H) They not only died, but they were also buried.

8-9. (W) The Gentiles die as Gentiles and are raised from the watery grave
(baptism) as ‘* children of Abraham ” (Gal. iii: 7)—in ‘“Abraham’s bosom.”

10. (H) But, more marvelous than that, two nations, Jews and Gentiles,
were both still alive after they were dead and buried.

10. (W) The Jewish nation as a nation was not alive after it was buried.
See the valley of dry bones in Ezek. xxxvii, and believe Paul in Rom. xi: 15.

11. (H) I must insist in asking wbo was Abrabam? He seemed to be sepa-
rate from the rich man (the Jews) and also from Lazarus (the Gentiles). Who,
then, was he?

12. (H) The Bible represents him as the father of the Jews. How then did
he happen to be on the side of Lazarus (the Gentiles) and against the Jews?
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11-12 (W} Abraham was and is the father of the Jews according to the
flesh. Hence the words ‘‘ Father Abraham.,” and in the reply, * Son,” etec.,
(verses 24, 25). Abrabam was and is also the **Father of the faithful” (Gal. iii).
Read the whole chapter.

13. (H) Why couldn’t he help the Jews, if the rich man represents them?

13. (W) Because they had had their day or good things, natural and spir-
itual, and now they are cast off in the **blinduess in part which is happened to
Israel until.the fulness of the Gentiles be come in” Rom. xi: 15-25. See also Acts
xiii: 46.

14. (H) Don’t we help the Jews, now?

14. (W) Individually, yes, but nationally the “*gulf” (of unbelief) is between
them and Abraham and the Abrahamic faith and they cannot cross that gulf till
~‘the fulness of the Geuntile be come in.”

15. (H) Is not the church {Lazarus) now sent to the Jews? Paul said the
gospel was ** To the Jew first, and also to the Greeks.”

15. (W) Yes, it was offered to the Jews first and forbidden to the Geutiles
(Matt. x: 5) but they are now “tormented” and Lazarus, not as a Gentile, but in
**Abraham’s bosom™ is **‘comforted.” The rich man does not represent the Jews
individually, but nationally.

16. (H) Do not the Jews and the Gentiles have dealings with each other?
Haven’t they always done so?

16. (W) Not the kind of ‘‘dealings’ separated by the gulf between Abra-
bam and his seed according to the spirit and the Jews who for the time being are
‘*cast off.”

17. (H) Where is any impassable gulf between the Gentiles apd Jews? Is
it in religion? In politics? In business? In social life? In marriages? In all
these the two peoples mix continually.

17. (W) Theimpassable gulf is that Christ has become *‘a stone of stumbling
and rockof offense,” which hus caused the Jews to be “blinded’ on the wrong side
of the gulf. Even in the matter of politics. etc., they are still a people within all
people, marked and separated—*‘A byword and reproach.”

18. (H) Who do the five brethren represent? If, as be says, they represent
the lost ten tribes, then how Jdoes he know but that these lost ten tribes are not
the Anglo Saxon,or Gentile race of today?

18. (W) In answer to the question, Whom do the five brethren represent? I
would say that parables should be governed by consistency: Of the twelve tribes
of Israel only two were in the land at the time in question—Judah and Benja-
min. They constituted the nation to whom Chirst came and whom he addressed
in this parable. In this parabolic picture he painted the two tribes as one man;
consistency would therefore require that the other ten tribes be painted in the
same picture as five. There is not another people upon the face of the earth who
could be called brethren of the Jews to whom the Saviour spake, except the ten
tribes; and to them had been “‘committed the oracles of God” (Rom. iii: 1, 2).
Therefore *‘they had Moses and the prophets” (verse 29). So far as our issue is
concerned it does not matter whether the Anglo Saxons are the ten tribes or not.
If I were discussing Anglo Israelism I could tell you why one is not the other.
If the Anglo Saxons are Israelites they are not a *“Gentile race.”

19. (H) How could one man (Lazarus) represent the hundreds of nationali-
ties among the Gentiles, while it took siz men to represent the Jews?
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19. (W) The one man, Liazarus, does not represent “*the hundreds of nation-
alities among the Gentiles.” He represents the Gentilés who became the Israel
of God in ‘*Abraham’s bosom,” as before explained.

20. (H) If all. these things took place with these two nationalities while
they were dead. then were they not still alive?

20. (W) That is to ask, If all these thing took place with these two national-
ities while they were dead, then they were not dead when they were dead ? Israel
when she was alive as a nation was alive and not dead as a nation. Now she is
dead as a nation and, therefore, she i3 not alive as a nation. While she is dead
as a nation, her scattered children dre in “ torment.” When Gentiles ‘die as
Gentiles in the sense we have explained, they are not alive as Gentiles. Having
been * born again,” and become *‘mew creatures,”’ they are alive as such, but
dead as Geuntiles.

Mr. Hall: There is a point here I must not overlook; that question about the
burning day in Mal. iv: 1-3, “*For behold the day cometh that shall burn as an oven
and all the proud, yea all that do wickedly, shall be stubble ; and the day that
cometh shall burn them up, saith the Lord of hosts, that it shall leave them
neither root nor branch.” Now my brother assumed—he did not make any
remarks, he merely quoted the passage—that this was a kind of consumption,
a destruction that was coming on the people. I want to call attention to the fact
that there is a contrast drawn here between the fuithful, aud unfaithful; we have
the result of the burning in L. Cor. iii: 12, where Paul says, ** Every man’s work

shall be manifest; for the day shall declare it, because it shall be revealed by
fire.”

AL TALITS ann o ricinel T
TR

r. Williums (rising): I rise toa point of order; if this is in'{,roduced wo
must reply. Hedge’s Logic provides that if either introduces a new argument in

his last speech, the man on the other side has a right to reply.

Mr. Hall: This is not new argument, as it is my reply to the argument he
introduced. But, I will go ahead and the Lrother can reply.

Mr. Williams: I will not claim my right.

Mr. Hall {resuming): If the argument refers to all wicked people, then it is
figurative, for we have read of some wicked ones who were consumed and were
yet alive. If it is not a total destruction of the wicked we can find a parallel
passage that shows the same fire will devour our Zion. Lam. iv: 11, ““‘He hath
poured out his fierce anger; he has kindled « fire in Zion, and it hath devoured the
foundations thereof.” If you make *-destruction” and ‘‘burning’ absolutely
literal, and extinction to be the result, then you have got to destroy all the
wicked, and destroy all the foundations of Zion at the same time.

Let me call attention briefly to some things I bave said. Tartarus is a
department of hades, the under world, where the fallen angels are confined. My
brother explains the fallen angels to refer to the twelve messengers; I called for
his authority and he forgot to give it. I showed you also that Gehenna,the valley
where the decaying carcasses were thrown, where the undying worm and the
unquenchable fire were found, was the picture the Saviour selected as a type of
the punishment of the wicked; but he forgot to reply. I have given you the
Greek word telutao, meaning end, and with the prefix ou before it, ou-telutao, it
means absolutely endless. So when he speaks of the undying worm, we have the
idea of endlessness—and we had no replyto this. I said that the word aion, trans-
lated ** forever,” is the strongest word in the Greek language to convey the idea
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of duration. Itis the word God uses to express the duration of the punishment
of the wicked. Their condition is oue of sorrow and distress, and it continues
day after day, age after age. It is the word that expresses the eternal happiness
of the righteous and the punishment of the wicked. To all this no reply was
made.

In Jude vi. 7, I find that the angels which kept not their first estate are
reserved in chains of davkness. in the pit; and the Sodomites and Gomorrahites
are both of them in the pit, suffering the vengeance of eternal fire; the spirits in
prison Peter spoke of were also bound in chains of darkness.

I find Daniel and Jobn both telling us of the resurrection of the dead, the
righteous unto life eternal, and the wicked unto a resurrection of damnation, to
shame and everlasting contempt.

I find Judas suffering such a punishment as it could be said of him that it
would have been better if he had not been born. I find some people saved, and
some people lost; some going iuto the city, and some without, sorcerers, whore-
mongers, murderers, idolators, and whatsoever loveth and maketh alie. Also I
find in Rev. xxii: 11, where he that is unjust is to be unjust still.

I turn to the results of such teaching as the brother advocates: I find tbat it
lessens the dignity of luman life, and debases the idea of moral respousibility.
It makes sin triumphant over God’s purposes. It makes God cruel in permitting
methods of unfairness. It consigns to oblivion the great majority of our race.

Now I want to say that I have set before you the plain truths of God’s fear-
fol judgments. He is the judge; we are the criminals. We have no right to
pronounce judgment on Deity. He bas set before us life and death, and he calls

on us to repent. Choose life and repentance: call on His Name and you shall be
saved. Tume called.



